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‘Foreword 


are sal) je, sare bsg yle Joo poll! 


In the Name of Allah, The Merciful The Compassionate 
May Allah send prayers and peace upon the 
Prophet Muhammad g, his family and all of his companions 


PRAISE BE TO Allah &, who ordered us to “worship none other than 
Him and be dutiful towards parents” (Qur’an 17:23). May Allah @ 
send prayers and peace upon the Prophet Muhammad @& who said, 
“The anger of Allah is in angering the parents and the pleasure of Allah 
is in pleasing the parents” (Tirmidhi). Through the teachings of Islam, 
we are taught that we cannot complete our faith until we show proper 
respect towards our parents. Our relationship with our parents is a 
type of training that allows us to worship Allah & properly. Our par- 
ents have given us so much and for that we need to have immense 
gratitude. 

Allah @ has given a special status to parents and there is a secret in 
that divine ordainment. That secret can only be found by those who 
fulfill the rights of parents. Furthermore, we are bound to fulfill the 
rights of our parents, even if they have fallen short in fulfilling the 
rights of their children. When the Messenger of Allah g was instruct- 
ing his companions about fulfilling the rights of parents, he was asked, 

“Even if the parents had oppressed the child?” The Messenger of Allah 
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# responded by saying, “Even if they had oppressed the child, even 
if they had oppressed the child, even if they had oppressed the child” 
(Bayhagi). We ask Allah @ to make us from those who thank Him 
and thank their parents and thus fulfill the commandment of Allah @& 
who said, “Thank Me and your parents” (Qur'an 31:14). 

Respecting and caring for one’s parents (birr al-walidayn) is one 
of the foundational aspects of human society that all major religions 
and cultures teach. We are witnessing a wholesale breakdown of this 
respect towards parents. This comes as no surprise to Muslims who 
were warned by the Prophet Muhammad ¢ that at the end of time, 
there will be much disrespect towards parents. In some societies, peo- 
ple have watched an almost complete deterioration of the tradition of 
birr al-walidayn in just one generation. While we recognize this and 
other signs of the nearing of the end of time, we are not to fall into a 

. state of despair nor are we to denounce humanity by saying “People 
are destroyed” as the Hadith forbids us from doing so. Rather, this real- 
ization of the current times that we live in should compel us to return 
to the sources of guidance. The sources of guidance we must turn to 
are the Book of Allah & and the Sunna of the Messenger of Allah @. 

The universal lessons of birr al-walidayn have been reaffirmed 
and clarified by the Book of Allah and the teachings of the Messenger 
of Allah @. Rather than merely stating the general principle of birr 
al-walidayn, the teachings of Islam have provided amazingly detailed 
lessons and rules for how to interact with parents in all aspects of our 
lives. This text you have before you will give a detailed explanation 
of how to implement the “Five Rulings” of Islam as they apply to the 
rights of parents. For example, one will learn when obeying one’s par- 
ent is obligatory (fard), recommended (sunna), permissible (mubah), 
disliked (makriah) and prohibited (haram). This text will allow one to 
understand the Qur’anic verses and Hadith that deal with the rights 
of parents. For all those who seek to draw spiritually closer to Allah 

@, learning and implementing this knowledge of how to interact with 

parents is essential. 


This text, The Rights of Parents, is authored by Shaykh Muhammad 
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Mawlid, who is one of the greatest scholars from Mauritania. He is 
considered by many to be one of those who ‘renew the faith’ (mujad- 
did). He mastered all the sciences of Islam and was famous for his 
knowledge and piety. His vast knowledge was not limited to benefit- 
ing only himself nor was it reserved for educating only the scholarly 
elite. Since the tenets of Islam are to be practiced by scholars and 
non-scholars alike, the knowledge of Islam must be made accessible 
to everyone. Shaykh Muhammad Mawlid was one who possessed the 
ability to transfer immense amounts of much needed knowledge to 
the masses by means of simple texts. This text, as well as other texts 
by Shaykh Muhammad Mawlid, are used as core textbooks in many 
schools and colleges in Mauritania. Recently, they have also been used 
in study circles and schools in Australia, Canada, Europe, and the 
United States. It is a book that changes the lives of those who study it. 
There are a number of Islamic writings on birr al-walidayn; however 
few are as concise, practical and applicable to our modern lifestyles as 
this masterpiece. 

In 1999, after I completed studying the book Prohibitions of the 
Tongue (Mahdarim al-Lisan) by Shaykh Muhammad Mawlid, and 
finding myself drastically changed by it spiritually, I was advised by 
one of my teachers, Murabit Muhammad al-Amin (“Haddamin”), to 
study the book on birr al-walidayn. I still clearly remember him ask- 
ing me, “Have you studied the book on birr?” I replied that I had not 
and he told me that I must study it. I began studying it and immedi- 
ately saw why he had advised me to study it. When I returned to visit 
my family in 2000, I did a rough translation of The Rights of Parents 
text as I wanted others to have the chance to learn and benefit just as I 
had. That translation was then used many times in study circles, went 
through a number of revisions and additions of commentary and has 
culminated into the work before you. 

This text has changed me, and continues to change me, for the 
better. It has brought me closer to Allah @ by understanding the 
true nature of the Divine commandment to respect one’s parents. I 
have also seen this text change countless people in allowing them 
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to have a better relationship with their parents. Once, after quickly 
going through the text in a study circle (halaqa), a man came to me 
amazed by the contents of the text. He told me, “I have not spoken 
to my father for 16 years out of sheer hatred. I guess it’s time that | 
call him.” When Shaykh Saleck bin Sidine taught this text at the Zay- 
tuna Institute in California, a sister who people would often 0 to for 
advice told him of a change that she witnessed. She said, “People used 
to always complain to me about their parents but after this text was 
taught, those complaints have stopped.” I myself have taught the text 
to children in study circles and many of their parents have told me of 
the clear change they have seen in their children. All those who have 
studied any books in the Adab Series of Shaykh Muhammad Mawlid 
can attest to seeing change in themselves and in others after going 
through his remarkable texts. 

This book contains a translation of Shaykh Muhammad Mawlid’s 
poem on the rights of parents entitled “Al-Zafar bil-Murad fil Birr bil 
‘Aba’ wal-Ajdad” (The Attainment of That Which is Sought in Regards 
to Birr of the Parents and Grandparents). The poem is ninety-five 
lines and summarizes all the main points of this subject. The English 
commentary that I have authored draws heavily on two Arabic com- 
mentaries on the poem and also includes additional notes from other 
texts on the subject. One of the Arabic commentaries on the poem 
was written by Shaykh Muhammad Mawlid himself and acts as an 
abridged study-guide to the poem. The other commentary is by the 
contemporary scholar Shaykh Muhammad al-Hasan (may Allah pre- 
serve him) and is more detailed than Shaykh Muhammad Mawlid’s 
commentary and acts as a completion to the author’s commentary. 
Shaykh Muhammad al-Hasan says that his commentary does not re- 
iterate points made by the author's commentary but rather adds to it 
and expounds on it. 

The two other main sources of information contained in this 
commentary are drawn from two treatises on the rights of parents 
(birr al-walidayn) by Imam Ibn al-Jawzi and Imam al-Turtishi. Ref- 
erences are provided after each quote from these sources. For those 
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who would like to gather the original sources the bibliography has 

the complete information on each text. J have studied and re-studied 

this text extensively along with the commentaries and the other two 

aforementioned books on birr. Much of what I have been able to draw 

from them is presented before you in this commentary, although it 

by no means exhausts what is available. For those seeking maximum 

benefit, they would need to access the original Arabic texts and com- 
mentaries. 

When reading this book, it is important to remember that it is 
a textbook on this subject. While one can derive benefit by reading 
through a textbook on their own, the intention behind a textbook is 
for it to be studied with a qualified teacher. A student should seek 
out a teacher who has studied the text with those who have a license 
(ijaza) to teach. If that is not possible, one should find a qualified 
teacher who has the requisite knowledge from other studies that 
would allow them to teach this book. I am currently teaching this text 
online through the online Islamic academy, Seekers Guidance (www. 
seekersguidance.org). 

The way to derive the most benefit from the poem would be to 
have it memorized in Arabic, understand all the meanings and then to 
be able to give a detailed line-by-line explanation of the poem. If one 
is not able to memorize it in Arabic, then that person should at least 
try to understand the Arabic of each line. If that is not possible, then 
the basic level everyone should have would be to understand each line 
and know how to apply it to their life, as the point of knowledge is that 
it be implemented. 

In translating the poem, I have avoided giving a literal translation 
of each line. Although a literal translation would allow a person to 
match the English to the Arabic easily, it would render the line difficult 
to understand in English. For those who would like to understand the 

Arabic poem, this translation along with an Arabic-English dictionary 
will aid them in their studies. I urge all seekers of knowledge to fur- 
ther their studies on the tradition (Sunna) of the Prophet Muhammad 
@ and to seek out the books of Shaykh Muhammad Mawliid as a tool 
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to do this. Shaykh Muhammad Mawlid has created a comprehen. 
sive curriculum that gives a person insight into many aspects of the 
Qur’an and Sunna in a way that is very practical and implementable 
as well as covering individual obligatory knowledge (fard ‘ayn), 

For the benefit of those studying this text, I have included in the 
appendix the text and translation without the commentary for ease 
of review. I have also included the Arabic text alone to make review 
and memorization of the text easier. The Arabic text of the poem used 
throughout this text has been reviewed a number of times for edits 
and has been approved by Shaykh Saleck ibn Sidine. If any of the read- 
ers find a mistake in the Arabic or English of this text, please send the 
edits to rami@taybafoundation.org. I would also like readers to send 
any antecdotes related to birr, stories of repentance (tawba) from dis- 
respect of parents, benefits that have been gained through study of this 
text, and any other resources that may be beneficial to those studying 
this text. We would like to include these resources in the study guide 
that is being prepared for this text. This course is used by the Tayba 
Foundation to educate Muslim prisoners in a program called the “E] 
Hajj Malik El Shabazz Distance Learning Program.” All the material 
developed will be available for the general population as well. 

Finally, I would like to mention that I am in the process of adapting 
this text, and others by Shaykh Muhammad Mawlid, for use in teach- 
ing children. This adaptation will include additional stories related to 
each lesson, tips for parents on how to relate the message of the les- 
sons in an age-appropriate manner, review questions, workbook and 
an English poem of the translation. The English versifications of this 
and the other texts can also be used by adults who find memorizing 
the Arabic poem difficult. The following lines of English poetry can be 
compared to the introduction of the text: 


We praise Allah who made between 
Iman and birr a link of din 
Allah did promise Paradise 
To those of birr so do be nice 


—_— 
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We send our peace and then we pray 
Upon the Prophet who did say 
The Anger, pleasure of our Lord 
Is with the parents. Don’t discord! 


I thank Allah @ for giving me the ability to study this text with 
some of the most knowledgeable and righteous people of our age. 
These scholars gave me the tools and encouragement to be able to 
serve Islam through teaching, translating and writing. I am honored 
to be in the service of scholars and their works, such as the works of 
Shaykh Muhammad Mawlid. After studying his books, one gains a 
sense of closeness to him as a teacher that is indescribable in words. 
I am further honored that I am able to serve Shaykh Muhammad 
Mawlid not only as he is a scholar with a right over me, but also 
that he is from the family (ahlul bayt) of the Prophet Muhammad @ 
through Ja‘far ibn Abi Talib #. With Shaykh Muhammad Mawlid 
being from ahlul bayt, I am a distant relative of his as my family traces 
our lineage to Mawlay Idris (the founder of the city of Fes) to Hasan 
#@, the grandson of the Prophet #, and thus I have an added duty of 
serving my distant relative. 

I also thank all those who have guided me and aided me on my 
. path of seeking knowledge. I would like to thank my parents for bring- 
ing me into this world and being the cause for my Islam. Without their 
motivation to pursue my study of Islam seriously, I would not be where 
I am today. I would like to thank them for their patience and support 
in allowing me to travel to seek knowledge. I thank Shaykh Hamza 
Yusuf for teaching me and sparking in me the desire to travel to Mauri- 
tania to seek knowledge. I thank Murabit al-Hajj for being my teacher 
and the spiritual fountain for most of my teachers. I thank Murabit 
Muhammad al-Amin for taking countless hours to teach and guide me. 
I thank all my teachers including Murabit Ahmad Fal ould Ahmadna, 
Shaykh Muhammad Zayn, Shaykh ‘Abdullah ould Ahmadna, Shaykh 
Tahir ould Murabit al-Hajj, Shaykh Saleck ould Sidine, Shaykh Sa‘d 
Abihi, Shaykh Khatry ould Bayba, and Shaykh Muhammad Ahmad 
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ould Bayba. This list is by no means comprehensive and so I thank all 
those who have taught me, even if it were just one het Ali & said, 
“You are a slave to the one who taught you one sane 

I would also like to thank all those who have assisted me in editing 
this text and ensuring that it properly represents the original text and 
commentaries. | am blessed to have this text edited by serious seekers 
of knowledge (tullab al-‘ilm) who are fluent in both Arabic and Eng- 
lish and who have each studied this text with their teachers. In giving 
their precious time, the editors have allowed for an amazing English 
rendition of this poem, and without their input it would not be as it 
is. | would like to thank (in alphabetical order of last name) Saira Abu 
Bakr, Nabil Afifi, Mona Elzankalay, Adel Gamar, and Fadwa Silmi for 
all their help in editing the translation of the poem as well as the com- 
mentary I prepared. I would also like to thank my wife Rania Awaad 
(Umm Malik) for not only editing this and other translations of mine, 
but also for her consistent encouragement to publish the projects that 
I am working on. I would like to thank my mother Marianne Hogan 
and my elder brother Faisal Nsour for their edits to this work. I would 
also like to thank Mufti Abdur-Rahman ibn Yusuf Mangera and Mufti 
Husain Kadodia for their valuable guidance to me in preparing this 
manuscript for publication. I would also like to thank the community 
members who helped me bring this work to publication through their 
generous grant. 

Task Allah @ to accept this work and to forgive my parents, teach- 
ers, fellow seekers of knowledge, all those who have a right over me 
and all the Muslims. I ask that Allah ® give all those who study this 
text success in this life and the hereafter. I also ask all those who read 
this text to pray for me, my family and my teachers. 

May Allah & give us the success to continue our studies and give 


us a deeper understanding and implementation of the Qur'an and 
Sunna. 


MuHammap Rami Nsour AL-Iprisi 
Dhul Hijja 1432 | October 2011 


About the Author 


ALLAH @ Has given us signs within the creation that guide us to 
knowing that He is One @.' Some of the greatest of these signs are 
the scholars that have inherited the knowledge of the prophets a and 
act as guiding stars in the darkness of this life. Shaykh Muhammad 
Mawilid is one of these signs, giving guidance to those around him 
during his life and continuing to give guidance through the many 
books he has authored. 

Muhammad Mawlid was born in the country of Mauritania in 
approximately the year 1260/1844. Mauritania is a desert country 
with its inhabitants living primarily as nomadic herders and subsis- 
tence farmers. Despite the harsh environment that provides very few 
resources, the Mauritanians were able to establish a sophisticated sys- 
tem of preserving the sacred sciences of Islam. There were specific 
clans, known as zawdaya, in Mauritania that made scholarship their 
primary focus and took every effort to pass on knowledge to each suc- 
cessive generation. It was into one of these families that Muhammad 
Mawlid was born. 

Muhammad Mawlid came from a long line of scholars who were 
also accomplished authors and religious judges (qddis) who ran tra- 

1 This biography has been condensed from Ahmed Salim ibn Muhammad's biog- 
raphy of Muhammad Mawlad. The full-length Arabic biography can be found in the 
foreward of Maram al-Mujtadi, written by Shaykh Muhammad al-Hasan ibn Ahmed 


al-Khadim. Maram al-Mujtadi is a commentary on Muhammad Mawlid’s work on 
Islamic jurisprudence (figh) called Kafaf al-Mubtadi. 
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ditional Islamic Colleges, known as mahdaras.* His father is Qadi 
Ahmed Fal the son of Qadi Muhamadhan ma the = of Qadi al- 
Amin the son of Qadi al-Mukhtar the son of sau al-Fa‘a Musa. Even 
though many of his grandfathers were qadis, Muhammad Mawlid 
chose not to pursue the position of being a judge and Preferted to 
spend his time authoring books, specifically focusing om Spirituality 
(tasawwuf) and the Arabic language. He is fom i farnily known as 
the Ya‘qibiyin who are descendents of Ja‘far ibn Abi Talib, the cousin 
of the Prophet Muhammad g. His mother, Maryam sii Muhammad 
Mawilid ibn al-Nahi, was also knowledgeable and was his first teacher. 

While still a child, Muhammad Mawlid memorized the entire 
Qur’an at the hands of his mother. He then went on to study the sci- 
ence of Qur’anic recitation (tajwid) with Qari Muhamdhan Fal ibn 
Bufirra. He studied jurisprudence (figh) with his cousin the great 
scholar Shaykh Muhammad Mukhtar ibn Habib Allah. He studied 
grammar and other sciences related to the Arabic language with the 
great scholar and linguist Shaykh Muhammad ‘Ali ibn Sayyid. During 
his time at the mahdara of Shaykh Muhammad “Ali, he attained a high 
level of knowledge and began teaching other students. He purchased 
a tent and would sit there to teach unless he had a question, at which 
point he would go to his shaykh and get clarification. Muhammad 
Mawilid studied with various scholars of his age and it did not take 
him as long as the average person to reach a high level of scholarship. 
When he chose to leave the mahdara, after only having been there a 
year, a number of students followed Muhammad Mawlid to continue 
their studies with him. 

It was at this point that Muhammad Mawlid established his own 
mahdara that soon became filled with students who had travelled 
from various regions within Mauritania. As per the style of teach- 
ing in the mahdara, Muhammad Mawlid would teach each student 
individually. The mahdara system is such that each student follows 





2 Mahdara is the name of the traditional colleges in Mauritania which teach the 
same subjects and texts traditionally taught in the major universities of the Muslim 
world, such as the Qarawiyyin and Al Azhar Universities, 


—— 
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his or her individual track of studies, rather than studying in a class- 
room setting with a number of students studying the same subject 
at the same pace. To indicate the size of the student population, it is 
mentioned that at one time there were forty students each individu- 
ally studying the chapter of Oaths from the Mukhtasar of Khalil, a 
text on Islamic jurisprudence. This is along with students that were 
at other points of the same text, students of other disciplines and 
children who were studying the Qur’an with Muhammad Mawlid. A 
number of the graduates from his mahdara would go on to become 
accomplished scholars establishing other mahdaras, authoring texts, 
and furthering Islamic scholarship. 

His children, two sons and three daughters, also played their part 
in studying and teaching others. They are: 


@ - Muhammad, who memorized the Qur’an at 7 years of age 
and studied a portion of the Mukhtasar of Khalil with his 
father. Muhammad preferred to spend his time in worship 
rather than being with people and so he did not have many 
students. One of Muhammad’ students said, “If the people 
met Muhammad, they would have forgotten about his father, 
Muhammad Mawlid.” 

© Muhammad al-Amin, who became an accomplished teacher of 
the Qur’an and taught many people to memorize the Qur’an. 
He was also a judge (qddi) and a scholar who many people 
came to when they had difficult matters of figh that needed 
solving. 

@ Umayma, who memorized most of the Qur’an and she was 
actively engaged in a number of scholarly subjects. 

@ Khadija who had memorized the entire Qur’an and had a 
good scholarly standing. She is the mother of the great scholar 
Shaykh Sidi Ahmad ibn Ahmad Yahya who is the sole source of 
his grandfather's books. 

@ Sa‘da, who had memorized the Qur’an and would teach most 
of the books in the mahdara curriculum. She had excellent 
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knowledge of the laws of inheritance. She wrote a number of 
poems including one on the biography (sira) of the Prophet ®. 


Muhammad Mawlid spent all of his time teaching, reciting Qur'an, 
engaged in worship and authoring texts. He was once writing some. 
thing when a person came and said that the great scholar Muhammad 
‘Abdullah ibn Muhammad Mukhtar, who was Muhammad Mawlid’s 
cousin, was wronged by someone. Muhammad Mawlid, knowing that 
he could not do anything in the situation, said, “What hurts me the 
most in this situation is that the devil has taken this as an opportunity 
to distract people from remembering Allah.” He then continued writ- 
ing his book. He was known to be very gentle and was content with 
a simple life and was not in need of other people or their wealth. He 
was once living in the vicinity of a wealthy family who were known 
for their generosity. It was during that time that he completed his 
book Ma'dubat al-Andab, which is a text on the etiquette (adab) of 
giving charity. He delayed making the text public until he had moved 
away from the area where the wealthy family was out of fear that they 
would think he had written it with an intention to garner gifts from 
them. When he would meet poor people, he would be very open with 
them and at times even joke with them. When wealthy people would 
come to visit him he would give them the greeting and not much 
more. They would be content with being dealt with in this manner 
even though they had given him gifts. 

In the nomadic lifestyle of the Bedouin, the masjid is a central 
location where people meet and would discuss many things related 
to both matters of the din as well as matters of the dunyd. When peo- 
ple would be speaking about matters of the world (dunya), such as 
when to move the encampment, Muhammad Mawlid would sit alone 
remembering Allah, for fear of speaking about matters of the dunya 
in the masjid. When he would return to his home, his wife would ask 
about what the people in the masjid discussed. He would say, “I do not 
know because I did not ask them anything since they are not more 
knowledgeable in terms of what Allah expects from me.” 
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Muhammad Mawlid authored many works on what he saw as 
much needed relevant knowledge. In total, he has authored over sev- 
enty works including books, poems and commentaries. Some of his 


works are as follows: 
QUR’AN 
o Apoem on the adab of Qur’an recitation 
a = Al-Mutardadif, a poem explaining words in the Qur’an that have 


| 
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the same meaning 

Basd ir al-Talin, a poem on the rules of tajwid 
A tafsir of the Qur’an written in poetry form 
A tafsir of the Qur’an titled al-Bashair 


HADITH 


A text on the technical terminology of hadith (mustalah 
al-hadith) 

A book about the Mahdi 

A poem clarifying the soundness of certain hadiths and other 


hadiths that are not correct 
Inarat al-Afkar, a text detailing the hadith used as proofs for 


rules of grammar 


FIQH 


Kafaf al-Mubtadi, a 3,747 line poem on Maliki figh with men- 
tion of opinions of the other schools of thought 

A commentary on the Kafaf 

Rahmatu Rabbi, a text on figh 

Shukr al-Ni‘ma, a commentary on Rahmatu Rabbi 

Miftah al-Zafar, a commentary on the Mukhtasar of Khalil 
Ihkam al-Magal, a text on the rules of asking wealth from others 
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TAZKIYA 


Mat-haratul Qulib, a poem on the purification of the heart 
A commentary on Mat-haratul Quliab 


The Poem of Reflection (tafakkur) 
A commentary on the Burda of Imam al-Busayri 


ADAB 


Maharim al-Lisan, a poem on the prohibitions of the tongue 
A commentary on Maharim al-Lisan 

Ishraq al-Qardr,a poem on the spiritual aspect of prayer 

A commentary on Ishraq al-Qarar 

Al-Hisba, a text on enjoining righteousness and forbidding evil 
A poem with commentary on the adab of eating 

Mavdabat al-Andab with commentary, a poem on the adab of 
sadaqa 

A text on the adab of hosting guests 

A text on the adab of seeking knowledge 

A text on the adab of the masjid along with a commentary 


GRAMMAR 


A commentary on the versified version of Ajjurimiyya 
A commentary on the Alfiyya of Ibn Malik 


Muhammad Mawlid passed away in the year 1323/1905 after expe- 
riencing a light sickness that did not last very long. He is buried in 
the area known as al-‘Arsh, which is 110 km south of the Mauritanian 
capital city of Nouakchott. He lived a little over 60 years and in that 
time established a legacy of scholarship through his books and stu- 
dents. The Muslim community, which has benefitted immensely from 
these and other works of Muhammad Mawhid, is forever indebted 
to him for the selfless work that he dedicated his life to. In praise of 
Muhammad Mawlid one of the poets said: 
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He used to quench the thirst of every thirsty person 
Using commentaries and poems 


We pray that Allah & quenches our thirst and the thirst of humanity 
with the books of Shaykh Muhammad Mawlid. 
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In the Name of Allah the Most Merciful the Most Compassionate 


O Allah, send prayers upon our master Muhammad and upon his 
family and companions. 


To commence: The translator of this book, Rami Nsour, has scholarly 
qualifications that enable him to teach and translate, especially in the 


——— 


25 


THE RIGHTS OF PARENTS 


subject of Maliki law and the books of sulk such as the Maharim 
Birr,* and Mat-hara.’ He has sat in my gatherings for seven years, 
studied with me and I have heard his translations. He has the nec. 
essary capability and knowledge. I hope that Allah & protects him, 
assists him and assists us. This translation has been used a number of 
times by people studying this book with me. I have heard from a num. 
ber of people that it is very good, even though I was already aware of 
this, as previously mentioned. So, he has permission (ijaza) from me 
to teach and to give ijdza. 


This has been written on Monday the 24" of Ramadan in the year 
1430 of the Hijra.® 


{Signed] Saleck ibn Sidine al-Ya‘qubi al-Ja‘fari al-Muritani May 
Allah @ forgive him, his parents, teachers and his people.’ 


3 Maharim al-Lisan is a book on the prohibitions of the tongue. It is written by 
Muhammad Mawlid and is part of his lengthy series on sulk. 
4 Birr al-Walidayn, The Rights of Parents, is the book before you. 


5 Mat-harat al-Qulib, The Purification of the Heart, is another book from the series 
by Muhammad Mawlid. 


6 September 15, 2009. 

7 Shaykh Saleck is from Mauritania in West Africa, a country known for producing 
some of the Muslim world’s most knowledgeable scholars. He studied for over seventeen 
years in the famous mountain region of Taganit, from numerous accomplished scholars 
including Murabit al-Hajj, one of the greatest scholars of our age. In addition to memo- 
rizing the entire Qur'an, he has studied and mastered some of the most advanced texts 
in the disciplines of Islamic jurisprudence (figh), arabic grammer (nahw), doctrinal creed 
(aqida), prophetic narration (hadith), and the study of the life of the Prophet Muhammad, 
peace be upon him (sira). From a family tracing its lineage back to Ja‘far ibn Abi Talib 
, Shaykh Saleck is respected and widely regarded amongst his peers as a scholar of the 
highest caliber. He currently runs a center of learning (mahdara) in Mauritania teaching 
the Quran, Islamic law, and numerous other subjects to children and adults of alll ages. 
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The Rights 
of Parents 


Shaykh Muhammad Mawlud 


Introduction 


zs % » %. ze eer 
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Praise be to the One who, in the Qur’an, has linked iman with 
ihsan towards the parents. 


PRAISE OF ALLAH & 


The author began his text by praising Allah & to be in line with the 
hadith that states, “Every matter of importance that does not begin 
with the saying of “al-Hamdulillah’ will be cut off” (Tuhfat al-Murid 
g). The hadith states that an action will be ‘cut off’ and this means cut 
off from baraka, or blessing, if the praise is not done. What is actually 
meant is that the matter will be ‘deficient in baraka’. 

It is for this hadith that the scholars have considered it recom- 
mended to begin good actions by mentioning a praise of Allah & 
(Tuhfat al-Murid 9). Imam Nawawi said, “It is recommended to praise 
Allah @& when one begins authoring a book, for a teacher at the begin- 
ning of his lesson and for students when they read to a teacher. This is 
whether the subject is hadith, figh or anything else. The best form is to 
say al-Hamdulillahi Rabbil Glamin” (Tuhfat al-Murid 11). 

The author does not merely begin with a general praise of Allah %, 
rather he praises Allah @& as ‘the One who has linked imdn to ihsan 
towards the parents.’ In this way, he is indicating that the subject 
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matter of his work will be dealing with birr al-walidayn. This form of 
beginning a text by indicating the subject of the book in the introduc. 
tion is referred to as an eloquent beginning (bard‘atul istihlal), and 
is a sign of the the eloquence and mastery of the author's use of the 


Arabic language. 


IHSAN 


Ihsan is a word that holds many meanings and cannot be properly 
translated into one word. Muhammad al-Hasan, in his commentary 
on this text, defines ihsan in the context of dealing with parents as, 
“Goodness, compassion, affection, love and to give preference to that 
which pleases them” (Tuhfat al-Surar 2). In Arabic, words such as 
ihsan that comprise a deep meaning are referred to as kalima jamia 


or, ‘a comprehensive word. 


THE LINK OF IMAN TO IHSAN IN THE QURAN 


This is a reference to a number of verses in the Qur’an where, immedi- 
ately after Allah & gives the order to believe in Him and worship Him 
alone, He orders the people to have ihsan towards their parents. Allah 
@ says in Sara al-Bagara, “We have taken an oath from the Children 
of Israel and it is that they not worship any save Allah and that they 
show ihsdn to the parents” (Qur’an 2:83). Allah & says in Sura al-Nisa, 
“Worship Allah, do not associate any partners with Him, and show 
ihsdn to the parents” (Qur’an 4:36). Allah @ says in Sura al-An‘am, 
“Say: Come to me so that I may recite what your Lord has made for- 
bidden to you; That you do not associate any partners with Him and 
that you show ihsan to your parents” (Qur’an 6:151). Allah @ says 
in Sara al-Isra, “Your Lord has ordered that you worship none other 
than Him, and that you show ihsdn to the parents” (Qur'an 17:23). 
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He has promised Paradise to the righteous, : 

And His promise is never broken. 


In this line the author again uses an eloquent beginning (bard‘atul 
istihlal) to indicate that this text deals with the subject of birr. It also 
sets the tone for the reason of why the reader should learn about birr, 
namely that Allah @ has promised Paradise to those who implement 
birr. 


THE RIGHTEOUS (ABRAR) 


The Arabic word used here for ‘the righteous’ is abrar which is the 
plural of barr. Barr is the name for the one who does birr. Birr can be 
translated as ‘righteousness, although like ihsan, it is a comprehensive 
word that contains many meanings. The entire text of Muhammad 
Mawlid, along with its two commentaries, is a definition of birr as 
it relates to the parents. Imam Suyiti narrated that the Messenger of 
Allah & said, “Verily they were called abrar because they showed birr 
to their fathers, mothers and children” (Sharh al-Zafar bil-Murdd 28). 
The end of this text will deal with the meaning of the last part of this 
hadith, which is birr towards one’s children. 


THE PROMISE OF ALLAH & 


It is the people of birr, or righteousness, to whom Allah @ has prom- 
ised Paradise as He has said, “The righteous are in Paradise” (Qur’an 
82:13). Allah @ also says, “But those who fear their Lord shall have 
lofty mansions, one above another. Flowing beneath them [are] riv- 
ers. [This is] the Promise of Allah and Allah never breaks His promise” 
(Qur’an 39:20). 
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May Allah send prayers and peace oupon the one who said 
The pleasure of our Lord, Most High. .. 
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And the anger of His Exaltedness 

Are both in the similitude of a person’s parents. 


PRAYERS AND PEACE ON THE PROPHET B 


After praising Allah @, the author then asks for prayers and peace to 
be sent upon the Prophet Muhammad @. Instead of merely sending 
general prayers upon the Prophet g, the author uses a hadith as a 
reference of whom it is that he is sending prayers upon. The hadith 
prayer used refers to birr al-wadlidayn, which is yet another use of 
bardatul istihlal. In sending prayers and peace upon the Prophet 
@®. the author is following the command of Allah & which is, “Ver- 
ily Allah and His angels send prayers upon the Prophet. O you who 
believe, send prayers and peace upon him (Qur'an 33:56).” When ask- 
ing for prayers to be sent upon the Prophet g, we are asking Allah @ 
to send blessings tied with reverence. By peace, we are asking Allah & 
to protect him from every harmful matter or for the greetings of Allah 
& to be sent to him. 

According to the Maliki scholars, sending prayers upon the 
Prophet @ is an obligation once in a lifetime. The Shafi scholars have 
said that it is an obligation in every tashah-hud of the prayer that is 
followed by a salam to exit the prayer. Some of the scholars have said 
that it is incumbent every time you hear his name mentioned. This 
last opinion is held by al-Lakhmi from amongst the Malikis, al-Halimi 
from the Shafi‘s, al-Tahawi from the Hanafis and Ibn Batta from the 
Hanbalis (Hashiyat al-Dassiigi 26). 
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THE ANGER AND PLEASURE OF ALLAH & 


This is in reference to the hadith of the Prophet @ that states, “The 
pleasure of Allah is in the pleasure of the parents and the anger of 
Allah is in the anger of the parents” (Tirmidhi). 


SS 
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Thereafter, since whoever guides to goodness 


Is like the one who actually performs the good (and for 
this, Praise is due to Allah)... 


After beginning with praising Allah @ and sending prayers on the 
Prophet #, the author begins to mention the reasons for writing this 
book. The first reason he mentions, is that he would like to guide peo- 
ple to something good so that he himself gets a reward for guiding 
them. This is to implement the statement of the Prophet ¢ which is, 
“The one who guides to something good gets the same reward as the 
one who performs the good” (Muslim). The Messenger of Allah 


also said, “The one who guides to goodness is like the one who per- 
forms it” (Majma’al-Zawa id). 


~ 
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And Allah has made fulfilling the rights of parents incumbent 
upon everyone 


(This being established by the Qur'an, Sunna and the con- 
sensus of the umma), 


The second reason that the author gives for writing this text is that the 
importance of birr has been established as being an individual obli- 
gation (fard ‘ayn) by the three sources from which legal rulings are 
derived, and they are the Qur’an, Sunna and consensus of the scholars. 


—— 
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INDIVIDUAL OBLIGATIONS (FARD ‘Ayn) 


Obligatory matters within the Shari'a are of two types: individual obli- 
gations (fard ‘ayn) and collective obligations (fard kifaya). Fard ‘ayn 
are obligations that must be performed by every person and cannot 
be fulfilled by someone else. Examples are the five daily prayers, fast. 
ing in Ramadan, paying zakat, performing hajj and birr al-wélidayn, 
Matters that are fard kifaya are those that if performed by a portion 
of the community, the rest of the community are excused from hay. 
ing to perform them. If no one fulfills the fard kifaya, then the entire 
community has sinned. Examples of fard kifaya are the funeral prayer 
(including washing and burying the dead), studying Shari‘a to the 
level of becoming a Mufti, memorizing the entire Qur’an, teaching 
the Shari‘a, and things that a society would need to function properly 
such as bakeries and the construction of roads. 


CONSENUS OF THE MUSLIM COMMUNITY 


Consensus of the Muslim community (umma) is another way to refer 
to ijma‘. In the book Al-Waraqat, Imam al-Haramayn defines ijma‘ 
(consensus) as “The total agreement of the scholars of a specific time 
period about a matter’ (Sharh al-Waragat 11). Consensus in regards 
to the Shari‘a is considered only if it is the scholars of Islamic juris- 
prudenc (figh) that have agreed on the matter. The consensus of the 
scholars of other fields and the consensus of the general Muslim 
population are both not considered ijma‘ in the area of Shari‘a. The 
agreement of scholars of other fields would be considered ijma*‘ in 
their respective areas of expertise. Once ijma‘ on a matter has been 
established, it is not permissible for future generations to break away 
from that opinion or to contradict it. Ijma‘ is a proof for a legal rul- 
ing because of the hadith narrated by Tirmidhi where the Messenger 
of Allah @ said, “My umma does not agree on misguidance” (Sharh 
al- Waragat 61). Al-Nafrawi states in his commentary of the Risala of 
Ibn Abi Zayd al-Qayrawani that, “The umma has reached consensus 
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Introduction 


regarding the obligation of birr of the parents and that to do ‘uqtig to 
them is haram” (al-Fawakih al-Dawani 2:290). 


SUNNA 


Numerous hadiths clearly establishing the obligation of birr 
al-walidayn have been transmitted including the following narra- 
tion, “The Prophet # asked his companions, ‘Should I not tell you 
of the worst of the major sins?’ They said, ‘Yes, O Messenger of Allah 
®. He said, ‘Associating partners with Allah and ‘uqaq al-walidayn” 
(Bukhari). 

“Uqug al-walidayn is disrespecting or not fulfilling the rights of the 
parents and it is the opposite of birr al-walidayn. The author has dedi- 
cated separate chapters to define both of these matters. 


QUR'AN 
There are many verses in the Qur’an that establish the obligation of 
birr al-walidayn, including, “Your Lord has ordered that you wor- 
ship none other than Him, and that you show ihsdn to your parents” 


(Qur’an 17:23). 


—~ 
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I wanted to guide some of the intelligent people, 
For I have been asked about the reality of burir. 


Muhammad Mawlid wrote this text in response to a request that was 
made that he clarifies the rulings of birr. By his responding, he is not 
only assisting the one who initially asked him to write this text, he 
is also assisting all those who read and benefit from it until the Day 
of Judgment. There is a great reward for being in the assistance of 
your fellows. The Messenger of Allah @ said, “Allah @ is in the assis- 
tance of a slave as long as the slave is in the assistance of his brother” 
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(Muslim). The Messenger of Allah & also said, “All of creatures are 
the dependents of Allah, and so the most beloved of them to Allah 
are those who are most beneficial to His dependents” (Al-Mujam 
al-Kabir). 


~~ 
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So in answer, I have come forth with an abridged didactic 


poem 
That covers most of the important matters. 


If a person is asked about something they know in regards to Islam, 
it is an obligation to respond. Allah @ says in the Qur’an, “And Allah 
made a covenant with those who were given the Book: You shall cer- 
tainly make it known to men and you shall not hide it” (Qur’an 3:187). 
Al-Hakim narrated on the authority of Aba Hurayra that the Messen- 
ger of Allah @ said, “Whoever is asked about something they know 
and then conceals it, Allah will bridle him with a rein of fire on the 
Day of Resurrection” (Mustadrak). 


~~ 
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I have named it The Attainment of What is Sought 

In Regards to Birr of the Parents and Grandparents. 
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And if you wish, you may say, Success of the Two Abodes 
Through Birr of the Parents, and Allah is Oft-Giving. 


FALAH 


The word falah is a comprehensive word that includes a number of 
meanings. In his commentary, Muhammad al-Hasan defines falah as, 
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“Success, victory, as well as remaining in blessing and goodness. Falah 
is the most inclusive type of goodness and some have defined it as 
‘gaining all that one desires and being saved from all that one fears” 
(Tuhfut al-Suriir 9). 
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O you who has asked about the Birr of your parents, 
I have answered you, O questioner, and brought help. 


Here the author is responding to the one who asked him about birr 
al-walidayn and telling him to take this text as an answer. For all other 
individuals, he is also answering them as they too have ‘asked’ about 
this subject. They, though, did not verbally state their ‘asking’ him. 
Rather, it was asked by what is referred to in Arabic as ‘lisan al-haf, 
which is that one’s outward state expresses a statement. So, for exam- 
ple, if you see a person who is obviously hungry, they do not have to 
ask you for food, as their outward state is saying, “I am hungry, feed 
me.” For the person who is unaware of the rulings of birr al-walidayn, 
even if they do not ask a scholar about the rulings, their state of igno- 
rance is saying, “Can you teach me about these rulings?” So, although 
Shaykh Muhammad Mawlid is in his grave, he is living and answer- 
ing people's questions and teaching them. One of the poets said: 


The knowledgeable one is alive, infinitely living, after his death 
Even while, under the dirt, his remains become dust. 
The ignorant one is dead as he walks upon the earth 
He is counted from the living yet he is non-existent (Idnat 
al-Mutafahhim 73). 


LABBAYKA AND SADAYKA 


In the Arabic text, the author says labbayka, which is used to respond 
when a person asks something of you. It has more emphasis than just 


— 
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merely responding by saying na‘am or bala, both meaning ‘Yes? Lap. 
bayka means ‘I am constantly answering your request.’ 

The author uses another emphatic word which is sa‘dayka, which 
means ‘I will constantly help you.” Sa‘dayka is mentioned only afte, 
using labayaka and comes as an emphasis for it. 


—S 
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Take the completion of the answer in this versified form. 
Come to righteousness, O son of my mother. 


Muhammad Mawliid chose to write the text in a versified form to 
make it easier to memorize. Memorization of texts is a critical part 
of studying the various subjects of Islam. By memorizing a text, the 
information is always at hand, which greatly helps out in matters of 
worship. If one is merely studying to pass a class, then the informa- 
tion may be ‘crammed before the test and then forgotten fully or par- 
tially once the grade or diploma is given. When it comes to the din, 
one needs to have that knowledge at hand so as to properly imple- 
ment the rules at their respective place. ‘Umar & said, “What is better 
than remembering Allah with your tongue is to remember Him at His 
commands and prohibitions” (al-Fawakih al-Dawani 2:329). 

One of the greatest tools to for attaining this implementation of 
the din at all times is to have the orders and prohibitions memorized. 
This gives a person constant access to the legal rulings of the Sharia. 
One never knows when they will be faced with a situation where they 
need to know the ruling and may not have immediate access to a text 
or a teacher to ask. Imam Shafi‘ said: 


My knowledge is with me wherever I go and it benefits me. 
My heart, not a trunk at home, is a container for it (Diwan 
Imam al-Shafii 305). 


Introduction 


‘SON OF MY MOTHER’ 


The use of ibn ummi, or ‘son of my mother’ is a custom of the Arabs 
to endearingly call out to a person. It can also be seen as a reminder 
that we are all related to each other and have the same mother, Eve, 
making us all brothers and sisters. Thus calling out to each other by 
saying ‘O son of my mother’ or ‘O daughter of my mother’ can be 
taken literally. 


BIRR IN SPEECH 


a he eouc suc Sat ti - 
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The essence of burir is attained through speech, 

Heart, body and wealth. 
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As for speech, it is that you speak to them softly 


This is based on what has come through the Qur’an in a 
clear manner. 
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Just as a submissive slave who has committed a crime would 
speak 
In front of his harsh, majestic master. 


Allah @ says, “And speak to the parents in an honorable way” (Qur’an 
17:23). Ibn ‘Abbas @ said, “Be with your parents like a weak, sinning, 
slave would be with his harsh and rough master” (Tuhfat al-Surar 11). 
Imam al-Qurtubi relates that, “Ibn al-Musayyib was asked, “What is 

meant by ‘honorable speech?’ He said, “The speech of a slave, who has 

sinned, with his harsh master” (Tuhfat al-Suriir 10). 
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So, with humility and dignity, advise them 
About the matters of this world and the next. 


Nasiha is another comprehensive word that cannot be confined 
to translating it as ‘advice. Advice is a part of nasiha but there are 
other aspects to it. The Messenger of Allah @ said, “The din is giving 
nasiha’. We [the companions] said, ‘To whom, O Messenger of Allah 
#? He said, “To Allah @, His Messenger, His Book, the general Mus- 
lim population the specific Muslim population” (Muslim). 

Sidi Ahmad Zarraq wrote an entire book, entitled al-Nasihg 
al-Kafiya, dedicated to defining this comprehensive hadith. To sum 
up how one gives nasiha in these different categories Sidi Ahmad 
Zarriiq says in his introduction to his book: 


Nasiha to Allah & is by following His orders, giving victory to His din 
[Islam], and submitting to His judgment. Nasiha to His Messenger 
# is by following his sunna, honoring his family and being compas- 
sionate with his umma. Nasiha for His Book is by reflecting on its 
verses, following its commands, and reciting it well. Nasiha to the 
general Muslim population is by protecting their honor, observing 
their rights, aiding them at all times, both by bringing [them good] 
and preventing [harm]. Nasiha to the specific Muslim population is 
by obeying the rulers (except in something that is hardm by ijma’), 
believing the scholars (except that which knowledge does not allow 
for), and for those on a spiritual path by accepting whatever does not 
obligate one to denounce (al-Nasiha al-Kafiya 15-16). 


According to the Risdla of Ibn Abi Zayd, giving nasiha to the believ- 
ers is an obligation (al-Fawakih al-Dawani 2:291). One of the com- 
mentators of the Risdla, Ahmad Nafrawi, said, “Nasiha is guiding 
people to what is beneficial in their din and dunyd. The proof of this 
is the hadith of the Messenger of Allah #, “The din is giving nasiha” 
(al-Fawakih al-Dawani 2:291). 


40 


Introduction 


Ly 


= feast es Aaya) 2 FT 4 He 3 ete 
gree get gehe 9 ur Poe Hl 0 SiGe 
Teach them what they need to know about the matters of the 
din . 
Such as the obligations, sunnas and recommended actions. 


Imam Malik said, “The child should enjoin righteousness and forbid 
evil while with his parents and also should lower the wing of humil- 
ity with them” (Tuhfat al-Surir 13). The use of ‘wing of humility’ is 
a reference to the verse “And lower the wing of humility for them” 
(Qur'an 17:24). Allah & used the bird’s lowering of its wings when it 
lands as a metaphor for humility and being gentle ( Tuhfat al-Surir 13). 

Imam Ghazzali, in his book the Ihyd’, clarifies various stages of 
how to do hisba, which is enjoining righteousness and forbidding evil. 
He mentions that when a child does hisba with his parents, he only is 
allowed two stages. The first is that he teaches them about the matter 
if they are unaware of its ruling. The second is that he gently admon- 
ishes them and gives them nasiha. The child does not ever have the 
right to use harsh words or curse his parents when doing hisba and 
must be humble when mentioning anything to them. This is what 
Imam Malik meant by saying that the child ‘lowers the wing of humil- 
ity’ with his parents when enjoining righteousness or forbidding evil 
(Tuhfat al-Surir 14). 

The following is an excerpt from the Ihyd’ Uliim al-Din of Ghazzali 
interjected with its commentary: 


It has been narrated that Hasan al-Basri was asked about how a child 
should do hisba with his parents. He said, ‘He should admonish them 
gently as long as they do not get angry. If they become angry, then he 
should be silent so as to avoid the prohibition of going against them’ 
(Tuhfat al-Suritr 14). 
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Do not raise your voice above theirs and 

Do not call them by their names. Rather, put. . . 
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In its place of that such things as “my father,” ya abati, 

And the like from amongst all dignifying titles. 


DO NOT RAISE YOUR VOICE 


If a person speaks with their parents, they should not raise their Voices 
when doing so. They should speak with them as was described in the 
aforementioned line about the submissive slave that has sinned. ‘Awn 
ibn ‘Abdullah said that once his mother called out to him and he 
responded but raised his voice [improperly]. He said that he freed 
two slaves [as expiation for what he did] (Ibn al-Jawzi 145). 


CALLING PARENTS BY THEIR FIRST NAMES 


It is considered makrith for a child to call out toa parent using the first 
name, and this is if the parent does not mind them doing that. If the 
parent does not like being called by the first name, then it would be 
haram to do so. If a child is referring to a parent in their absence and 
is using their first name, then there is no harm. ‘A’isha was speaking 


about her father and said, “Aba Bakr gave me such and such thing” 
(Sharh al-Zafar bil-Murdad 4). 


YA ABATI 


Saying ya abati which means‘O my father’ was used by both the Proph- 
ets Ibrahim #& and Yisuf &. Ibrahim ga in speaking to Azar, said, “O 
my father, do not worship the devil” (Qur’an 19:44). Yasuf # in speak- 


ee 
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ing with his father said, “O my father, indeed I have seen [in a dream] 

eleven stars and the sun and the moon; I saw them prostrating to me” 
(Qur'an 12:4). What must be pointed out about these two Prophets is 

that one, Ibrahim #, was speaking to an idol worshipper and a maker 
of idols, Azar, who had threatened to kill Ibrahim sa saying, “Do you 

not like my gods O Ibrahim? If you do not stop I will surely stone you” 
(Qur’an 19:46). The other Prophet, Yasuf m, was speaking to a Prophet, 
Ya‘qab @, and a righteous man that dearly loved him. Although the 

men that Ibrahim #& and Yusuf ¥& were speaking to were on opposite 

ends of the spectrum, both prophets addressed them in the same exact 

way using the exact same title of respect. This shows that respect of the 

parents is not dependant on them having a sound Spiritual state with 

Allah @; rather, birr al-walidayn it is a Divine Decree that we have no 

choice other than to submit to it. Allah & says, “But if they endeavor 

to make you associate with Me that of which you have no knowledge, 

do not obey them but accompany them in [this] world with appropri- 
ate kindness” (Qur’an 31:15). 


IBRAHIM’S #& FATHER 


It must be noted here that there is a difference of opinion about 
whether Azar was the father or paternal uncle of the Prophet Ibrahim 
&. Those that say Azar is his father take literally the aforementioned 
verse. Other scholars have said that Azar was not his father, rather 
he was his paternal uncle and that the Arabs would sometimes call 
the paternal uncle ‘father’ (‘Illish 89). One of the proofs that sup- 
port this opinion is the verse where Allah & speaks to the Prophet 
Muhammad g and says, “And your constant movement amongst 
those that prostrate” (Qur'an 26:218). Allah @ is speaking to the 
Prophet Muhammad @ saying that He has been watching him as he 
passed down generations of his forefathers. Since the verse refers to 
his forefathers as ‘those that prostrate’ and this sajda, or prostration, is 
only to Allah @, then all of his forefathers have to have been Muslim. 
The Prophet Muhammad g is a descendant of Isma‘il #& who is the 


———- 
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son of Ibrahim # both of whom were Muslims and prophets. There. 
fore, Ibrahim’s #@ father would also have had to been Muslim and thus 
could not have been Azar, who was an idol worshipper. Sulayman al. 
Jamal in his tafsir says, “So [based on the aforementioned verse] al] of 
the Prophet Muhammad's @ ascendants, both men and women, are 
Muslim” (al-Jamal 5:422). For more clarity on this topic, see Masalik 
al-Hunafa’ fi Walidayy al-Mustafa by Imam al-Suyiti. 


OTHER DIGNIFYING TITLES 


Different customs and languages will dictate various ways of referring 
to one’s father or mother and all are acceptable as long as the parent 
approves of it. 


ay’ 


Lis Wy uid Lies eyed; 
Ask the Merciful to have mercy on them. 
This is incumbent if they are Muslims, otherwise it is 
prohibited. 


PRAYING FOR MERCY 


This is an obligation based on the verse where Allah @& says, “And 
say: ‘O my Lord, have mercy on them as they have raised me when I 
was young” (Qur’an 17:24). The scholars have said that making this 
supplication once in a lifetime fulfills this obligation, as long as it was 
done with an intention to perform the obligation. The same ruling 
applies to making du‘a’ for the Muslims that have preceded us as Allah 
& has described the Believers as, “Those that come after them who say 
‘O our Lord, forgive us and our brother in faith who have preceded 
us in faith” (Qur'an 59:10). If Allah & gives an order, and there is no 
indication that it has to be done on a regular basis, such as in the case 


of the five prayers, then performing it once would be sufficient. (Sharh 
al- Waraqat 34). 
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Some scholars have said that one should make du‘a’ for their par- 
ents five times a day. Muhammad Mawlid, in his commentary on this 
poem, holds that it would not be far fetched to say that this is in fact an 
obligation to do so five times a day. His reasoning is based on the verse 
where Allah & says, “Thank Me and thank your parents” (Qur’an 
31:14). Since the parents are mentioned right after the Name of Allah 
&, and to properly thank Allah & one must pray at least five times a 
day, then to properly thank the parents du’ must be made for them 
at least five times a day. Muhammad Mawlad mentions that Tha‘alibi 
said in his tafsir about this verse, “Whoever seeks forgiveness for them 
after every prayer has thanked them and whoever prays the five daily 
prayers has thanked Allah” (Sharh al-Zafar bil-Murdd 4). 


ASKING FOR MERCY IF PARENTS ARE NOT MUSLIM 


There is a difference of opinion amongst the scholars regarding the 
permissibility of asking for rahma, or mercy, for parents that are not 
Muslim. Muhammad Mawlid is of the opinion that it would not 
be permissible and therefore the supplication that one would make 
for them would be for Allah @ to give them hiddya, or guidance. 
Muhammad al-Hasan, in his commentary on this text, mentions that 
Ismael Haqqi, Ahmad al-Sawi, and other scholars, consider it permis- 
sible to ask Allah @ to have mercy on parents that are not Muslim. 
Muhammad al-Hasan also mentions that in the book Fath al-Haqq, 
the author, Muhamdhan Fal ibn Muttali, says: 


Part of the rights of parents is that you supplicate for them because 
of the verse, ‘And say, My Lord, have mercy on them just as they have 
taised me when I was young’ (Qur'an 17:24). This is the case even if 
the parents are not Muslim, as long as they are alive. This is because 
part of the mercy of Allah @ is that they be guided to Islam. If they 
are not Muslim and have died, then you do not supplicate for them 
because of the verse ‘It is not befitting for the Prophet and those 
who believe to ask forgiveness for those that associate partners [with 
Allah], even if they were relatives, once it has become clear that they 
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are from the companions of the fire’ (Qur'an 9:113). That ‘clarity’ only 
becomes apparent, and Allah @ knows best, once they die in a state 
of disbelief. As long as they are alive, there is still hope that they can 


repent and so you can ask mercy for them. 


Nafrawi, in his commentary of the Risdla of Ibn Abi Zayd, said, “In 
conclusion, asking forgiveness for people that have died in a state of 
disbelief is prohibited by the consensus of the scholars and this is the 
case even if they are one’s parents. The only difference of opinion js 
in regards to asking forgiveness for one’s parents as long as they are 
alive, since there is a chance they may become Muslim” (al-Fawakih 


al-Dawani 2:291). 


~~ 
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As for the matter of when a parent calls his child 
And the child is praying a ndfila, my father has said: 


Rather than listing out the rules in this section himself, Muhammad 
Mawlad borrowed these following lines of poetry from his father. By 
doing this, he is keeping with the tradition of the Muslim scholars 
to build upon that which came before them through various meth- 
ods such as commentaries, marginal notes or versification of anoth- 
er’s prose. He is also very appropriately paying respect to his father, 
Shaykh Ahmed Fal by including him in this text on birr al-walidayn. 
Aba Muhammad, in his footnotes on his father Muhammad al-Hasan’s 
commentary of this text, mentions the following about Shaykh Ahmed 
Fal, “Shaykh Ahmed Fal ibn Muhamdhan Fal ibn al-Min was a great 
scholar, a poet, a qadi and a mufti. He was blessed with the acceptance 
from all aspects of the society at large as well as the leaders of Itrarza 
in the country now known as Mauritania. He passed away in the end 
of the 13 century of the Hijra calendar” (Tuhfat al-Surtr 17). 
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ay 
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“If a father calls out, the son L- 


Should quicken his nafila prayer and say salam so that he 
may reply. 


2 8 . 4- 7 Lared 4 e- at ° 
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He should be quick to answer his mother with tasbih if 
She calls him and he should also quicken his ndfila. 


In both situations of the mother or the father calling out to the child, 
the child would quicken the ndfila prayer, say the final salam and 
then respond to the parent. According to Shaykh Ahmad Fal, if it was 
the mother that was calling, the child would first say subhan Allah, 
which is a permissible form of communication while one is in prayer. 
Shaykh Ahmad Fal says that the use of subhan Allah is specific to the 
mother and in this he is basing it on the hadith that states, “If your 
mother calls you answer her but if your father calls you do not answer 
him” (Musannaf Ibn Abi Shayba). This ‘answering’ was interpreted to 
mean saying subhan Allah. 

In another hadith, the Prophet @ said, “Whoever has something 
happen to them while in prayer should say subhan Allah” (Hashiyat 
al-Dussiigi 1:443). The scholars have used this second hadith as a proof 
of the permissibility of saying subhdan Allah while in prayer to com- 
municate something to another such as in the case of notifying the 
imam of a mistake, to point something out to someone or to let oth- 
ers know that you are in prayer (Hashiyat al-Dusstiqi 1:442-3). Since 
the saying of subhan Allah is allowed for any situation, whether when 
dealing with the parents or not, then one should definitely respond to 
the father by saying subhan Allah. 
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map’ 
Ate nes yore er BRA Con ae 
LAY AM SINS Ot lel OR 
This is as long as the one calling, whether it be either of the 


child’s parents, 
Is not deaf or blind. Otherwise, he should cut the prayer 


short.” 

The reason for cutting the prayer short in this situation is that it would 
be feared that the parent would call out to the child and not see that 
the child is in prayer, in the case of the blind parent, or would not hear 
the child say subhan Allah, in the case of the deaf parent. Since the 
parent may become angry by thinking that the child is ignoring them, 
the Shari‘a requires the child to cut the prayer short to avoid possibly 
causing this anger. The rule of cutting off the prayer also applies in the 
situation where a parent, who is not deaf or blind, is calling the child 
and would become angry by either not hearing a response or by the 
child not coming to them in person. The cutting short of the prayer 
is only in the case of the ndfila prayer. In the case of a fard prayer, the 
child would only speed up the prayer and say subhan Allah. 


Birr of the Body 


wie beh call Le dif 
If you want to know what has been ordered in regards to the 


body, 
Then beware of walking in front of your parent. 


Ibn al-Sunni narrates that, “The Messenger of Allah @ saw a man 
[walking] with a boy. He asked the boy, “Who is this [with you] ? and 
the boy said, ‘My father. The Messenger of Allah @ said, “Do not walk 
in front of him and do not cause him to curse you” (Amal al-Yaym 
wa al-Layla). Muhammad al-Hasan said that the second part of the 
hadith that says “Do not cause him to curse you” means “Do not do 
anything bad that would cause him to curse you” (Tuhfat al-Suritr 19). 


> 
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Also, beware of walking at his side if it is in the daytime, yet 
there is much leeway in this 
Matter if it is at night. So learn this and follow. 


Nafrawi, in his commentary of the Risdla of Ibn Abi Zayd, mentions 
that one should not only stay behind the parents while walking with 
them, they should not even walk at their side unless there is a need, 
such as the walking being at night (al-Fawakih al-Dawani 2:290). This 
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rule would also be applied when walking with honorable people such 
as the scholars, leaders, righteous people and elders (Tuhfat al-Supj, i" 


~ 
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Obey them in all that they order you to do, 
As long as there is no prohibition or danger 


AN ORDER TO DO SOMETHING PROHIBITED 


Both Bukhari and Muslim have narrated that the Messenger of Allah 
& said, “There is no obedience in that which is disobedience to Allah 
&. Obedience is only in that which is permissible” (Bukhari and Mus. 
lim). If the parents order the child to do something that is a shub-ha 
(doubtful matter), Imam Turtishi in his text on birr al-walidayn says 
that it is incumbent upon the child to obey if the parents would be 
hurt if the order is not followed (Turtishi 81). 

Imam al-Ghazzali in the Ihya’ holds the same opinion as far as 
obedience in doubtful matters, but adds that one should try to avoid 
it as best as possible. If there is no other choice, then one chooses per- 
forming a doubtful matter over causing the parents to become angry. 
This is because avoiding doubtful matters is recommended and not an 
obligation whereas to anger the parents is haram by the consensus of 
the scholars (Tuhfat al-Suriir 20). 


AN ORDER TO DO SOMETHING HARMFUL 


The Messenger of Allah @ said, “Do not harm nor reciprocate harm” 
(Ibn Majah), One of the righteous people told his father, “Your huge 
right does not remove my little right” (Turtishi 59). An example of an 
order to do something harmful would be in the situation where the 
child cannot find a source of income locally to take care of himself 
and his family, so he needs to travel to find work. He does not have to 
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obey his parents if they tell him to forgo the travel because this would 
of harm to the child and the hadith clearly prohibits harm- 
ing others. If the child is traveling to seek income beyond his needs, or 
he can find a source of income within his locale and his parents forbid 
im to travel, then traveling would be haram. 


—S 
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And the order does not contradict proper etiquette, like what 


took place 
In the story of the Siddiq with the Best of Creation @. 


Bukhari narrates the following hadith: 


The Messenger of Allah @ went to Bani ‘Amr ibn ‘Awf to settle a dis- 
pute. The time of prayer arrived and so the muadh-dhin came to Abi 
Bakr and asked, ‘Will you lead the prayer and I make the igdma?’ to 
which Aba Bakr replied, ‘Yes. Aba Bakr [began] leading the prayer 
and then Messenger of Allah g came. The people were [already] in 
the prayer and he took a place in the line. The people then began to 
clap and Abi Bakr did not turn around in his prayer. Once many peo- 
ple began clapping, he turned around and saw the Messenger of Allah 
@. The Messenger of Allah @ signaled to him to stay in his place at 
which point Abi Bakr raised his hands and thanked Allah @ for the 
order that the Messenger of Allah g} gave him. Then Abi Bakr walked 
backwards until he fell into the prayer line and the Messenger of Allah 
#@ went forward and prayed. When he was finished with the prayer 
he said, ‘O Aba Bakr! What prevented you from staying in your place 
when I ordered you to?’ Abi Bakr said, ‘It is not befitting for the son 
of Abii Quhafa to pray in front of the Messenger of Allah @} (Bukhari). 


Muhammad al-Hasan said, “Abii Bakr gave precedence to adab over 
the order and the Messenger of Allah g did not reprimand him” 
(Tuhfat al-Suriar 21). 
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aS 


Lai os Ls MALS mere i_sth, mal ) 
if they order you to do an act of worship, then it becomes 


incumbent on you 
Likewise if they order you to do an action characterized by 


car ected Boe ©? ut 
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If they forbid you from a recommended action, then it is 


either recommended 
Or incumbent upon you to stay away from that action. 


Nafrawi stated that one obeys his parents in doing the makrih as 


well as in leaving the sunna and mandub acts (al-Fawakih al-Dawani 


2:290). Imam al-Qurtubi said: 


‘Uqiig al-walidayn is differing with them in the permissible things they 
request. Birr al-walidayn would be in obeying them in the permis- 
sible things they request. So, according to this principle, if one or both 
of the parents give an order, it is an obligation for the child to obey as 
long as that order does not include a sin. Obedience would be obliga- 
tory whether the matter was originally mubah or mandib. Some of 
the scholars have considered that if the command was a matter that 
is originally mubah, then it would become mandib, due to the right 
of the parent. If the matter was mandiib, then it would increase in its 
level of being mandiib (Tuhfut al-Surar 22). 


yy 
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As for the regular sunnas and the raghiba, 
You do not have to obey them if they ask you to leave 


them. 


According to Imam Turtashi, one must obey his parents if they ask 
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him to leave a regular sunna once in a while. If they ask him to leave 
the sunna consistently, then he does not obey them because this would 
be a type of introducing a change to the Shari‘a. Examples of a regular 
sunna would be the two rak‘as prayed before the obligatory morning 
prayer as well as the witr prayer (Turtishi 85-86). 


ay 


IIe Gey i iiity; 
If you sit with them, then stay away from an area : 
That is better than theirs or higher. 
Ls 5) eV SL, le [Sy Lex 
Do not sit down, if you enter where they are, until they give 
you permission, 
Do not leave if you have sat down, until you ask permis- 
sion. 


In Khatimat al-Tasawwuf, it mentions a hadith that states, “Whoever 
enters upon his father should not sit without his permission and who- 
ever sits should not rise without his permission. Otherwise, he has 
done ‘uqaq. If one sits in a place higher or better than his father has 
done ‘ugiiq to him” (Tuhfat al-Surar 24). The hadith uses the term 
‘uqiig, which may cause a person to think that to sit down or leave 
without permission would be hardm. It would be haram if the parent 
does not want the child to do so, otherwise, it would be considered 
bad adab. So in the case that the parent does not mind the child sitting 
or leaving without permission, the ‘ugiiq would mean that the child 
did not follow proper adab with the parents. 


~ 
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Do not travel for a permissible reason, or even 

A recommended one, unless they both accept that you do so. 
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Imam Ghazzili in the Ihya’ said, “You do not have the right to travel 
for a mubah or nafl reason without the permission of your Parents” 
(Tuhfat al-Surir 25). 


~S 
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Obedience to the parents as far as travelling to seek knowl- 


edge has been clear 
Since the time our teacher, Ibn Muttali, has said about it: 


This is Muhammad Mawliid’s teacher, Shaykh Muhamdhan Fal jbn 
Mattali who authored the following three lines that are included in 
this text. 


~~ 
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“Obey your parents whenever they prevent you 


From going out to seek knowledge that is a collective 
obligation, so listen. 


Examples of fard kifaya knowledge would be memorization of the 
entire Qur’an, study of hadith, and study of figh beyond what is 
needed in one’s personal life. For people who have good memory, 
strong intellect, and good character, study of fard kifaya knowledge 
becomes fard ‘ayn upon them (Tuhfat al-Surur 26). 
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Disobey them in seeking knowledge that is an individual 
obligation, if 


There is no one in your area that is qualified to teach.” 
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Muhammad al-Hasan mentions that one of the commentators of the 
Ihya’ has narrated the following: 


For all matters that ignorance about will lead you to destruction, then 
studying it is a fard ‘ayn and you have no excuse to leave it even if your 
parents forbid you from studying it. This is whether that knowledge 
was from the matters of ‘aqida or obedience. Agida matters include 
knowing the Creator @, His characteristics, what is necessary for 
Him, what is inconcievable for Him, and what is concievable. They 
also include knowledge that the Prophet Muhammad ¢ is His ser- 
vant and Messenger, the one who is truthful in his actions and speech. 
Matters of obedience include that which concerns the outer, such as 
knowledge of purification, prayer, fasting, etc. It also includes mat- 
ters that concern the inward state, such as intention, sincerity, trust 
in Allah @, patience, thankfulness, etc. It also includes knowledge of 
sins associated with the tongue, like drinking intoxicants, and knowl- 
edge of the hardm, such as riba and other matters. Also knowledge 
of sins associated with the genitals, such as zind, or with the hand, 
such as theft. It also includes knowledge of sins associated with the 
inward such as jealousy, arrogance, riya’, having a bad opinion, etc. 
Knowledge of these things is a fard ‘ayn that one must seek, even if the 
parents do not give permission (Tuhfat al-Surir 26). 


—~y 
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Ibn Muttali attributed that opinion to al-Rawd, a book by Ibn 
NAji, the possessor of clarity 
Who is a commentator of the text al-Akhdari. 


Al-Rawd al-Yani‘ is written by Sharif Sidi Muhammad Ibn Naji and 


itis a commentary on the text of Abdur Rahman al-Akhdari (Tuhfat 
al-Suriir 25). 
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plete SLs dlah, glee sh, F5L5 
Abii al-Hasan has said, “They must be given 
Any wealth that they require 


Abi al-Hasan ‘Ali ibn Muhammad al-Maniifi al-Shadhili (d. 939/1532) 
is one of the great Maliki jurists and has authored many beneficial 
works. This opinion of Abi al-Hasan was taken from his commentary 
on the Risdla of Ibn Abi Zayd (Tuhfut al-Surtir 27). He is not to be 
confused with the other great Maliki scholar and saint, Aba al-Hasan 
al-Shadhili (d. 654/1258), who was born in Morocco and is the founder 
of the Shadhili Safi order. 

Allah & has said, “And befriend them in this life in a good man- 
ner” (Qur’an 31:15). It has been narrated that the Messenger of Allah 
@ explained the meaning of this verse by saying, “Befriending in a 
good manner means that you feed them if they are hungry and you 
clothe them if they are naked” (Tuhfat al-Surar 28). In the tafsir al-Durr 
al-Manthiir by Imam Suyati, it mentions that Abdul Razzaq narrated 
in the Musannaf that, “Hasan was asked, ‘What is birr al-walidayn?’ 
He said, ‘That you spend your wealth on them and that you feed them 
when they order you to, unless that would be a sin” (Tubfat al-Surur 28). 

Therefore, when the parents have no source of income, it is incum- 
bent upon their children to support them. This rule of financial sup- 
Port applies whether the parents are Muslim or not. Ibn al-Qasim 
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narrated that Imam Malik was asked, ‘If the father or mother who js 
not Muslim is in need, and they have Muslim children, are the chil. 
dren obliged to support them?” He said, “Yes” (Badr al-Zawjayn 134), 


~ 
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And you should not leave them to waste away.” He did not 


Mention more than this when he spoke about the financial 
support of the parents. 


Not only must the parent be supported with the basics, they must also 
be given enough to keep them at a status that they are worthy of. If the 
parents receive only enough support to keep them from being hungry, 
for example, they will not be living a happy life. For that reason, Aba al- 
Hasan also mentioned that the child “should not let them waste away.” 

The scholars have specifically mentioned that the child, or chil- 
dren, would also have to support the parent's servant and would give 
the parents what they need to spend during the festive occasions of 
‘Id (al-Fawakih al-Dawéani 2:291). This is a clear proof that a child may 
not reserve spending on the parents to only the ‘bare minimum” 


=~ 
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Birr as far as financially supporting them when they are in 


need 


Is from the clear matters so look into it in al-Muyassar. 


The rules of financially supporting ones parents can be found in detail 
in larger works of figh and the author here suggests that one research 
the matter in the book Muyassar. Muyassar al-Jalil was written by 
Muhand Baba al-Daymani (d. 1277/1860). It is a commentary on the 
Mukhtasar of Khalil, which is a text of the great Turkish Maliki scholar 
Khalil ibn Ishaq who lived and taught in Egypt (d. 776/1374). The rul- 
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ings are discussed in the Chapter of Financial Support (nafaga) and 
can be found in the larger texts of all legal schools of thought. If one 
is in a situation where the parents are in need of financial support, 
expert legal counsel from one trained in the Shari‘a (fagih) should be 
sought to establish what a person is obligated to do. 
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Birr of the Heart 


4 feel fe Ang 4? eos 3 
Birr of them in one’s heart is from what has been made in- 
cumbent 


So beware of hating them or objecting against them. 


INWARD AND OUTWARD ACTIONS 


Actions are divided into two categories of inward and outward. Inward 
actions are those that are done by the heart and all other actions are 
considered outward actions and each category can be either good 
deeds or sins. These inward actions are called the actions of the heart 
and one will be taken into account for them on the Day of Judgment. 
Allah & says, “Verily [the faculties of] hearing, seeing and the heart, 
all will be questioned” (Qur’an 17:36). 

Examples of good deeds of the heart would include having a good 
opinion of Allah &, being content with the decree of Allah &%, depend- 
ing on Allah &, patience, and thankfulness. Examples of sins of the 
heart would include jealousy, hate, dissatisfaction with the decree of 
Allah @, and hate for other than the sake of Allah @. Both of these 
Prior two subcategories could have outward manifestations, which 
would then be considered outward actions, but the roots are part of 
the inward actions. Outward actions are anything done by using other 
than the heart and could be good deeds or sins. Examples of both good 


——— 
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deeds of the outward are giving charity, saying good things, walking Ss 
the masjid, and reading Qur'an. Examples of outward sins are stealin 
lying with the tongue, walking to the haram or looking at the haram, 


BIRR IN THE HEART 


Allah @ has ordered mankind, both through His revealed Word and 
what His Messengers have conveyed to us, to deal with the parents in 
a beautiful manner. The order to do birr al-walidayn is one that must 
be fulfilled by doing both outward actions, such as what has been dis- 
cussed in the text up until this point, as well as inward actions. One of 
the verses in the Qur’an that presents foundational principles for how 
to deal with parents is, “Your Lord has decreed that you worship none 
other than Him, and that you do ihsan to your parents... Your Lord is 
Well Aware of what is in your hearts” (Qur’an 17:23-25). 

This last section of the verse that states “Your Lord is Well Aware 
of what is in your hearts” is a reminder that Allah & is also watching 
to see if the child has birr in the heart. If one follows the rules of birr 
outwardly, but has contempt, ill-feelings or hate for his parents, they 
have not fulfilled their duty. Ahmad al-Sawi, in his tafsir of this verse, 
said, “Here is a promise of good and punishment meaning that ‘there 
is no consideration to a claim of having birr in word, for Allah & is 
well aware of the secrets” (Tuhfat al-Surir 29). 

In the same way, if a person has birr in the hearts, yet made a mis- 
take in dealing with their parents and is remorseful of what was done, 
then they should remember that Allah & is aware of the soundness of 
the hearts and will hopefully forgive them. Fakhr al-Razi has said in 
his tafsir of this verse that, “If the mistake that the child made was not 
due to ‘ugisg, but was rather caused by human nature, then it would be 
forgiven, and Allah & knows best” (Tuhfat al-Suriir 29). 


HATE AND DIFFERING 


Muhammad al-Hasan, in his commentary on this poem, said that hate 
and differing are the root source of ‘ugitq (Tuhfat al-Surir 29). 
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Shaykh al-Ajhiri, after researching the matter, said, 
“Some of the people of knowledge transmitted what... . 


Ce & apie wed i | Wetkyet Behe 
J ol ALIGHT Jt te Me 8 of Lad 
Implies that precedence is given to the mother over 

The father if they both demand an action from the child.” 


Ali ibn Muhammad Abi al-Irshad al-Ajhiri (d. 1066/1656) was 
a Maliki jurist, as well as a scholar of hadith, from Egypt (Tuhfat 
al-Suriir 29). ‘Abdul Baqi narrated that ‘Ali al-Ajhari is of the opinion 
that if both parents call out to a child, then the child would respond 
first to the mother (Tuhfat al-Suriir 30). Muhammad Mawlid, in his 
commentary on this text, mentions that Imam al-Suyiati narrated a 
hadith that states, “If your father and your mother call you, respond 
to your mother” (Sharh al-Zafar bil-Murdd 10). 
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Imam Malik ordered the one whose parents gave him con- 
flicting orders 
To not disobey his mother and to obey his father. 
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In Mukhtasar al-Jami, it mentions the following, “A man said " 
Malik, ‘My father is in Sudan and he has written me [a letter] and tolg 
me to come to where he is, yet my mother is preventing me? Malik 
said, ‘Obey your father and don’t disobey your mother” (Turtishi 29). 

The early scholars were very careful when answering questions, as 
they knew the weight their opinions carried. They are representatives 
of the Shari‘a and the inheritors of the Prophets # and their opin- 
ions would define the practice of Islam for many people. Here, we 
see an example of where Imam Malik was not quick to give the man 
an answer that would put the right of one parent over the other, By 
giving him this answer, he is forcing the man to figure out a way to 
please both of them by any means necessary. Muhammad al-Hasan 
says, “What this means is that the son try his best to seek the pleasure 
of his mother when he travels to see his father. Even if this means that 
he takes his mother with him so that he can be sure to obey his father 
and not disobey her” (Tuhfat al-Suriir 30). 
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Al-Layth said that she is given precedence 
And he supports this by Sahih hadiths. 


Layth ibn Sa‘d Aba al-Harith (d.175/791), originally from Khorasan, 
was the Imam of Egypt in his time in both the realm of hadith and 
igh. Muhammad al-Hasan said, “Al-Layth ibn Sa‘d was asked about 
this same situation that Malik was asked about and he responded by 
saying, Obey your mother, for she has two thirds of birr? This is refer- 
ence to the hadith where the mention of the mother was only men- 
tioned twice” (Tuhfat al-Surir 30). The other hadith where the mother 
is mentioned three times will be discussed in the next chapter. 
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Because of the tenderness of the mother and what she expe- 

rienced 


From the hardship of the pregnancy and childrearing . ., 
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And because of the weakness of women, the mother super- 


cedes the father 
In the recommended from the matters of birr. 


Allah @ says in the Qur’an, “We have enjoined man to have ihsan with 
the parents. His mother carried him with hardship upon hardship 
and then nursed him for two years” (Qur’an 31:14). 


Ibn al-Jawzi narrates on the authority of Zur‘a ibn Ibrahim who 
said: 


A man came to ‘Umar 4 and said, ‘My mother has become old and 
she cannot use the lavatory without me carrying her on my back. I 
clean her and I turn my face away [when doing that]. Have I fulfilled 
her right?’ ‘Umar & said, ‘No? The man said, ‘Did I not carry her on 
my back and dedicate myself to her service?’ He said, ‘She used to do 
that for you. But she had the hope that you would stay with her and 
you have the hope that she goes away (Ibn al-Jawzi 129). 
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Ibn al-Jawzi also narrated that, “A man said to Abdullah ibn ‘haw 
@ and said, ‘I carried my mother on my shoulders from Kh Oratan 
and completed the rites [of Hajj] with her. Do you think that | have 
compensated her?’ He said, ‘No, not even for one of her contractions» 
(Ibn al-Jawzi 130). Muhammad al-Hasan narrates that Ibn ‘Atiyya gai d 
“Fulfilling the necessary rights of parents as far as honoring and is 
tecting them and financially supporting them when they are in need 
is an obligation. All other types of birr, gentleness, and kind word, 
and actions is highly recommended. It is in this category that the 
mother should be given preference” (Tuhfat al-Suritr 31). 

This, of course, in no way means that one neglects the rights of 
the father or does not perform extra birr with him. It is only to stress 
that the special consideration that extra birr be given to the mother 
for all that she has gone through and for her emotional attachment to 
the child which, by normal means, is stronger than the father’s to the 
child. Even though the father may have struggled and experienced 
hardship in raising the child, it is the mother whose pain and suf. 
fering was highlighted by Allah & in the two previously mentioned 
verses from the Qur’an. Therefore, if the mother was given a special 
place by Allah @, then we have no other choice than to do the same, 
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For that reason, it has been narrated from the Best of all Men & 
That her matter was repeated three times. 


A hadith is narrated that states that, “A man came to the Prophet 
@® and said, ‘O Messenger of Allah, who has more of a right to my 
companionship?’ He said, ‘Your mother. The man said, ‘Who next? 
He said, ‘Your mother’ The man asked, ‘Who next?’ He said, ‘Your 
mother’ The man asked, ‘Who next?’ He said, ‘Your father” (Bukhari). 
Al-Miqdam ibn Ma‘dikarab narrated that the Prophet & said, “Verily 
Allah & enjoins you to take care your mothers, verily Allah @ enjoins 


Which Parent Has a Greater Right 


ou to take care your mothers, verily Allah @ enjoins you to take care 
ur mothers. Allah & enjoins you to take care of close relatives then 
the next closest” (bn al-Jawzi 138). 


i 


x glk % a c, IT, °F LD 2 a, wie ee 
pL OM GSS hel GG csi; 
Hasan al-Basri holds the opinion that she has a greater right 

But the right of the father is more binding than hers. 


In the Khatima, it states that, “The dominant opinion is that the right 
of the parents is equal” (Tuhfat al-Surir 33). 
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Wadleiyicchisis annexe cK 3 35 
The judgment of birr in regards to marriage has been made ‘ 
clear 
Since Ahmad, the Imam of the righteous people has said: 
Ahmad ibn Muhammad al-Majlisi (d. 1309/1891) was one of the great 
scholars of the land of Shinquitt, the country now known as Maurita- 
nia, and he came from a righteous and scholarly family. 
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“If the father orders his son 


To forgo marriage to a specific person 
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then Ibn Hilal, the possessor of knowledge and highness, 
Requires him to obey the order. 


Ibrahim ibn Hilal al-Sinhaji al-Sijilmasi (d. 914/1508) was a Maliki 
Jurist and the Mufti and main scholar of Sijilmasa, in present-day 
Morocco, (Tuhfat al-Surar 34). Muhammad al-Hasan said about this 
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ruling, “Ibn Hilal requires the son to obey the order of his father for. 
bidding him to marry a specific person. ‘This is as long as the son does 
not fear falling into the haram with that specific person. Sidi Abdullah 
ibn al-Hajj narrated this opinion from Ibn Hilal” (Tuhfat al-Suray 34). 
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If it is divorce that the father is asking for, . 
Then al-Haythami does not prohibit the son's disobedience. 
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When Sayyidi Jassiis transcribed al-Haythami's words, 
He did not refute them but rather accepted his opinion.” 


Aba al-‘Abbas Ahmad ibn Muhammad ibn Hajar al-Sa‘di al-Ansari 
al-Haythami (d. 974/1567) was a great scholar of hadith and a jurist 
of the Shafi madhhab and was from Egypt. By Jasis narrating this 
opinion and not making any comments, it is a sign that he accepted 
it to be the correct opinion. This opinion was also then narrated by 
Ahmad al-Majlisi in these lines of the poem, and then Muhammad 
Mawlid included them in his text. Since no one made any comments 
indicating that this was an incorrect opinion, this indicates their 
acceptance of it being the correct position. A proof for this opinion is 
the hadith in which the Prophet said, “Do not harm nor recipro- 
cate harm” (Ibn Maja). 

If the parents do not have the right to cause harm by preventing a 
son from earning a livelihood that he needs to support himself, wife 
and family, then how could they have the right to order him to break 
up his family? There are other scholars that hold that it would be 
incumbent for the son to obey the command to divorce. The evidence 
they use to support their stance is the hadith narrated by Tirmidhi 
in which Ibn ‘Umar & said, “I had a wife who | loved but my father 
did not like her and so he ordered me to divorce her but I refused. 
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This was mentioned to the Messenger of Allah @& who said to me, ‘O 
‘Abdullah, divorce her” (Tirmidhi). 

Although this is a sound hadith, we have seen that the opinion of 
the aforementioned scholars, that is also supported by a sound hadith, 
is the correct opinion. It must also be noted that in this hadith, the 
person that was giving the order to divorce was ‘Umar ibn al-Khattab 
i, and he would only be doing so based on what he saw was the best 
for his son's din and be based on his scholarly judgment. This is con- 
trary to the majority of situations where parents meddle in the matter 
of their son’s marriage and do so because of selfish desires that are 
fueled by their culture and ignorance. If a parent feels that their son’s 
marriage is not benefiting his din, they should seek legal counsel with 
a scholar well versed in the rules of figh before taking any steps to try 
and break up the marriage. 

It must be noted that this ruling of a parent asking a child to 
divorce relates specifically to the son. As for the daughter, no one, 
not even the parents, have the right to ask her to seek a divorce from 
her husband. Muhammad Mawlid, in his poem Mahdrim al-Lisan, 
which is a text on the Prohibitions of the Tongue, lists “Ruining a 
wife's dealing with her husband” as being hardm (al-La’ali al-Hisan 
36). Muhammad al-Hasan, in his commentary on Maharim al-Lisan 
clearly states that this matter is haram, whether it was the wife's rela- 
tives or others that are trying to ruin the wife's dealing with her hus- 
band (al-La’4li al-Hisan 36). If it is hardm to meddle in a marriage in 
a way that harms the relationship between the husband and wife, then 
what about a person that works to severe the marriage through telling 
the wife to ask for a divorce? 

Another matter that Muhammad Mawlid lists in Mahdrim 
al-Lisan is “A woman asking for a divorce without reason of there 
being harm” (al-La’éli al-Hisan 36). The proof for this is the hadith 
narrated in al-Jami‘ al-Saghir that states, “Any woman that asks her 
husband for a divorce, without their being something harmful to her, 
then the smell of Paradise is forbidden to her” (al-La’ali al-Hisan 36). 

If it is haram for the wife to ask for divorce if the marriage is not 
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causing her any harm, then what about a person outside of the mar- 
riage coming in to meddle? If someone convinces the wife to ask her 
husband for divorce, then that person would be aiding in performing 
a haram matter and one that is greatly appreciated by Iblis, the main 

devil. This is based on what Imam Muslim has narrated that the Mes. 
senger of Allah @ said, “Iblis places his throne on the water and then 

sends out his armies. The one that will get the closest seat to Iblis will 

be the one that returns having caused the most trouble. One of them 

will return and say,‘I did such and such thing. Iblis will say, ‘You have 

not done anything!’ Then another will come and say, I did not leave 

him until I separated between him and his wife.’ Iblis will then draw 

him close and say, ‘Yes, you.” 

If there is a situation where the wife is harmed by being married, 
then the Shari‘a not only allows for her to leave the marriage, but obli- 
gates her to take the necessary steps to seek a divorce. This is clear in 
the hadith as it states “without there being harm to her.” Allah & tells 
men that if they are not going to divorce a woman then they have to, 

“Keep them in a good manner or part with them in a good manner” 
(Qur'an 65:2). For a wife to go through the steps of seeking an end to 
the marriage due to harm, she must seek expert legal counsel from a 
scholar well versed in figh. 
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If it is marriage, in general, that they are prohibiting, 

Then it is not necessary for him to accept that order. 


AN ORDER NOT TO GET MARRIED AT ALL 


Not being able to get married at all would present a clear harm and 
one does not have to obey an order that is harmful. The author says 
that not having to obey this order would “not be necessary for him,” 
but the same ruling applies to preventing a daughter from marriage. 
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{mam Turtashi, in his text Birr al-wdlidayn, says, “Daughters are not 
obligated to obey their parents if they prevent them from getting mar- 
ried. The reason for this is that obedience is only in matters that would 
cause the parents harm or hurt. As for the daughters getting mar- 
ried, that is something that parents would be extremely happy for. In 
fact, there is harm, hurt and a fear of having an unpleasant end if the 
daughters stay in the house” (Turtishi 85). 

Here we see from Imam Turtushi’s words that it is unreasonable 
if parents do not want their daughter to get married. Disobeying the 
parents in what are “unreasonable requests or orders” is not consid- 
ered ‘ugiiq al-walidayn. “Unreasonable” would be determined by the 
Shari‘a and the custom of the people, but not by the “reason” of the 
child. ‘Uqiq al-walidayn will be discussed in further detail in a fol- 
lowing chapter. The rules of when a daughter obeys or disobeys her 
parents in regards to marriage are complicated and case specific. One 
must seek expert counsel from someone well versed in figh before 
making any final decisions. 
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Birr after their death is through supplication 

And by fulfilling any promises that they had made. 


Muhammad Mawlid, in his commentary of this text, mentions the 
following hadith, “It has been narrated that a man said, ‘O Messen- 
ger of Allah, my parents have died. Is there any birr left that I should 
do?’ He said, ‘Supplicate for them, ask forgiveness for them, repay their 
debts, fulfill their promises and maintain kinship bonds that are only 
filled through them” (Sharh al-Zafar bil-Murdd 13). 

Muhammad al-Hasan, in his commentary, mentions the follow- 
ing three hadith, “Allah & will raise the station of a person in Para- 
dise and will then say, ‘O my Lord, why have I received this?’ Allah @ 
will say, ‘Through your son’s asking of forgiveness for you” (Bayhaqi), 

“Whoever visits the grave of his parents, or one of them, every Friday, 
will be considered to be a person of birr” (Majma’ al-Zawaiid), and 

“Every person that wants to give sadaga should give it on behalf of his 
parents, if they were Muslim. His parents will get the reward and the 
son will get a reward equal to theirs, without diminishing anything 
from their reward” (al-Ithaf). 
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Renewing their family bonds and continuing 

Old relationships with their close friends. 


The Messenger of Allah @ said, “The best type of birr is that a man 
maintains connections with his father’s friends after his father has 
gone” (Muslim). 

Abdullah ibn Dinar narrated the following: 


When ‘Abdullah ibn “Umar would leave Mecca, he had a donkey that 
we would ride when he would get tired of riding his camel. He also 
had a turban that he would wear. One day, he was on that donkey 
and a Bedouin passed by him. [bn ‘Umar said, “Are you not the son 
of so-and-so?’ He said, ‘Yes, I am.’ So Ibn “Umar gave him his donkey 
and said, ‘Ride this’ and also gave him the turban and said ‘Wear this’ 
Some of Ibn “Umar’s companions said to him, ‘May Allah @ forgive 
you [your sins]! You gave this Bedouin the donkey that you used to 
rest on and the turban that you wore on your head.’ Ibn ‘Umar said, 
‘I heard the Messenger of Allah g say, “The best type of birr is that a 
man maintains connections with his father’s friends after his father 
has gone’ (Muslim). 
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There is a difference of opinion about birr of the grandparents. 
Is it wajib or not? There are two opinions about this. 


According to the opinion that one has to do birr with the grandpar- 
ents, then all of the rules of dealing with parents would apply to the 
grandparents as well. Qadi ‘Iyad said that the well-known opinion of 
Imam Malik is that one is obligated to do birr with the grandparents. 
Ibn Hajar, in the book al-Zawajir, counts ‘uquq al-walidayn as one 
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of the major sins and says that this includes all grandparents, even 
distant ones (Tuhfat al-Surur 39). Muhammad Mawlid mentions 
that in Fath al-Bari, it states that the dominant opinion according to 
the Shafi'i madhhab is that birr of the grandparents is an obligation 
(Sharh al-Zafar bil-Murdd 14). 

According to a number of Maliki scholars, such as al-‘Adawi, 
al-Nafrawi, al-Sawi, and al-Turtishi, the dominant opinion is that the 
grandparents do not have the same status as the parents. One of the 
proofs that Imam al-Turtishi presents for why the grandparents do 
not have the same status is that in the verse where Allah ® orders 
mankind to be good to their parents it states, Maybe one or both of 
them will become old with you (Qur’an 17:23). Imam Turtashi said, “If 
Allah @ wanted to include the grandparents, He would not have used 
only the singular and the dual pronoun when referring to the parents. 
Rather, He @ would have used ‘them’ in the plural form” (Turtishi 92). 





Disrespect of Parents 
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As for ‘uqiig, it is differing with the parent 

In that which would cause anger. 
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If the differing does not cause 

Anger, then the sin is a lesser one. 


It is narrated that “The Prophet asked his companions three times, 
‘Should I not tell you of the worst of sins?’ We [the companions] said, 
‘Indeed O Messenger of Allah #- He said, ‘Associating partners with 
Allah @ and ‘ugiiq of the parents” (Bukhdari). 


MAJOR AND MINOR SINS 


Asin could either be a major sin, kabira (plural kabair), or a minor 
sin, saghira (plural sagha’ir). Both sins require that a person do repen- 
tance, which is called tawba. This would require one to fulfill the four 
conditions of repentance: 


1. Have remorse over what was done 

2. Intention never to return to that wrong action 

3. Stopping the action, for the one still engaged in it at the time 
4. Returning wrongs, if the sin included another person 
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‘vQqUQ THAT CAUSES ANGER 


Muhammad Mawlid says in his commentary of this line, “Thi, is 
anger that is defined by the custom and not due to a bad character ie 
deficient intellect, as there are many people that are not satisfieg by 
anything” (Sharh al-Zafar bil-Murdd 15). Therefore, if the child does 
something that would normaly cause a reasonable parent to become 
angry then that would be ‘uquq. 
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This differing is from the prohibited matters that are inclusive 
Of the entire body and what a calamity that disobedience is. 


The body’s main tools for either obedience or disobedience are ref- 
ered to in Arabic to as jawarih (singular jariha) which literally means 
“something that wounds.” The six that Muhammad Mawlad is refer- 


ring to when he says “the entire body” are the hands, feet, ears, eyes, 
heart and tongue. 
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If you want to have that inclusiveness made clear 
Then it is hitting with the hand, running away with the feet, 


THE HANDS 


This would include anything else that is done with the hands such 
as throwing the hands up in the air at them in disgust, clenching a 
fist when speaking to them, or hitting an object in frustration when 
dealing with them. The ‘ulama have mentioned that Allah @ never 
ordered people to not hit their parents, but He did prohibit saying 


Disrespect of Parents 


of uff to them, which is less in degree than hitting (Qur'an 17:23). So 


since SayiNB uff is haram, then everything else that is worse than it 
would also be haram by default. 


THE FEET 


‘Abdul Razzaq narrates that, “A man came to the Prophet @ to pledge 
allegiance to make hijra and left behind his parents to weep. The 
Prophet @ said, “Return to them and make them laugh just as you 
have made them weep” (Mustadrak). In this case, the man used his 
feet to perform ‘uqiiq by leaving his parents and causing them to weep. 
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Listening with the ears, giving a hateful glance with the eyes, 

Hating with the heart, and differing with the tongue. 


THE EARS 


The Messenger of Allah @ said in reference to ghiba (backbiting), 
“The one who listens is the partner of the one who says it” (al-La- 
‘ali al-Hisan 74). So, since ghiba is haram, listening would make one 
a partner in the sense that they too are committing a haram action. 
Although ghiba is haram regardless of who is being spoken about, it 
is especially dangerous when it is about one’s parents. Normally, a 
person would not stand for anyone to speak about his or her par- 
ents and may wonder why this is being mentioned. The ghiba that is 
more common amongst the siblings would be talking about their own 
parents, or parent, to each other. Many times, families forget that the 
rules of the Shari‘a apply at home as well and may become lax about 
speaking about other members of the family. 
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THE EYES 


‘A’isha @ narrated that the Messenger of Allah @ said, “One has - 
done birr if he looks sharply at his father” (Tuhfat al-Surir 43), 


THE HEART 


Refer to the section “Birr of the Heart” for a discussion of this topic, 


THE TONGUE 


The Messenger of Allah @ said, “If Allah @ knew a type of ‘uqug that 
was less than [saying] uff, He would have forbidden it” (Sharh al-Zafar 
bil-Murdd 15). The verse where Allah @ has commanded that one not 
say uff to the parents is, “Your Lord has ordered that you worship 
none other than Him and that you do ihsan with the parents. Maybe 
one or both of them will become old while with you and so do not 
say uff or chastise them. Rather, speak to them with honorable speech” 
(Qur’an 17:23). 
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Beware of ‘uquq for it is from the sins that, 

Because of its severity, is quick to be punished. 


The Messenger of Allah & said, “All sins will be delayed by Allah @ as 
He wills until the Day of Resurrection except ‘uqiiq al-walidayn. For 
verily Allah @% will hasten the punishment for the person who does 
that action in this life before he dies” (Mustadrak of al-Hakim). In 
al-Jami al-Saghir a hadith is related that states, “There are two sins 
that Allah & will hasten their punishment in this life: baghy and ‘uquq 
of the parents” (Kashf al-Khafa’). Muhammad Mawlid defines baghy, 
in his text Mat-harat al-Qulub, by saying: 


Disrespect of Parents 


As for baghy, according to the author of Fath al-Haqq, 
It is harming the creation without a just cause (Nukhbat 
al-Matlib 36). 
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In the stories of Sill and ip young alos: 
Whose tongue was tied, is a lesson for the one who ponders. 


THE STORY OF JURAYJ 


In Sahih Muslim, on the authority of Abi Hurayra, the following is 
narrated: 


Jurayj was a man preoccupied with worship and so he began stay- 
ing in his private monastery. His mother came to him once and said, 
‘O Juraryj!’ He said, ‘O Lord, my mother and my prayer: She said, ‘O 
Jurayj!’ He said, ‘O Lord, my mother and my prayer. And so he con- 
tinued on in his prayer. His mother left and said,‘O Allah @, do not 
let him die until he looks into the faces of prostitutes.’ 

Some of the Children of Israel spoke about Jurayj and his worship. 
Amongst them was a prostitute whose beauty was used in metaphori- 
cal expressions. She said, ‘If you want, I can seduce him, So she went 
to seduce him but he did not even turn to face her. She then went toa 
shepard that would come around Jurayj’s monastery. She seduced the 
shepard and became pregnant. When she gave birth, she claimed that 
the child belonged to Juray). 

The people went to Jurayj, pulled him out of his monastery, 
destroyed it and then began beating him. He said, ‘What is the mat- 
ter?’ They said, ‘You fornicated with this prostitute and she became 
pregnant!” 

He said, ‘Where is the child?’ and they brought the child to him. 
Jurayj said, ‘Let me pray’? When he was finished, he came to the child 
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and poked his finger in the child’s stomach and said, ‘O child, who ig 
your father?’ The child said, ‘So and so the shepard.’ The people then 
went to Jurayj kissing and touching him and said, ‘We will rebuild 
your monastery from gold.’ He said, ‘No, rebuild it from mud as it was 
(Muslim). 


The reason for the author mentioning this story is that Jurayj Prevented 
his mother from something she wanted, which was seeing him. That 
caused her to make a du‘@’ against him and that du@ was answered, 
One should also reflect on the fact that Jurayj was an extremely righ- 
teous man and one who had miracles appear at his hand, such as caus- 
ing the infant to speak in the crib. Yet, with all his righteousness, his 
mistake in dealing with his mother by not answering her caused him 
the tribulation that was mentioned in the story. Through the texts on 
the subject of birr al-walidayn that have been written by the righteous 
scholars, we can learn the rules and follow them. In an earlier section, 
the scholars clearly laid out for us the rules of responding to a par- 
ent when they call out to a child who is praying. This knowledge and 
understating of the rules of the Shari‘a is fiqh, and it is the knowledge 
that the Prophet @ referred to when he said the famous hadith nar- 
rated by Bukhari that, “Whoever Allah wants good for, He will give 
him figh (understanding) in the din.” The Messenger of Allah g also 
said, “If Jurayj was a faqih, he would have known that to answer his 
mother was better than his prayer” (Tuhfat al-Suriir 46). 


THE YOUNG MAN WHOSE TONGUE WAS TIED 


It has been related that: 


A man came to the Prophet @ and said, ‘O Messenger of Allah @, 
there is a young man who is on his death bed and when he is told to 
say La ilaha illa Allah, he is not able to say it’ The Messenger @ said, 
‘Didn't he used to say it during his life?” They said, ‘Yes.’ He said, ‘Then 
what has prevented him at his time of death?’ So the Prophet @ got 
up and we [the companions around him] got up as well. 


—_—__— 
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He then went to the young man and said, ‘O young man, say La 
jlaha illa Allah. He said, ‘I cannot. The Messenger g said, ‘And why 
not?’ He said, ‘Because of my ‘uqiiq to my mother’ He said, ‘Is she 
alive?’ The young man said, ‘Yes.’ He said, ‘Send for her. 

Then, the Messenger of Allah g said to her, ‘Is this your son?’ She 
said, Yes. He said, ‘What if a fire were to be built and it was said to you, 
‘If you do not intercede for your son we will throw him in it’ She said, 
"Then I would intercede for him.’ He said, “Then take Allah @ and us as 
your witnesses that you have become pleased with your son.’ She said, 
‘I am pleased. He said, ‘O young man, say Lé ilaha illa Allah’ So the 
young man said, ‘Lé ilaha illa Allah. The Messenger of Allah &% said, 
‘Praise be to the One who made me save the young man from the fire’ 
(Majma’ al-Zawaid). 
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Beware of ‘aqaq for in ‘aqdaq, 

Is what brings death to the din and the dunya. 

‘Agaq is one of the names of ‘uqgiig. Muhammad al-Hasan mentioned 
that Gannin said, “Know that ‘uquq is one of the sins that will have 
a hastened punishment in this life. For the one who does ‘ugigq will 
rarely succeed in any action, whether religious or worldly. In fact, 
‘uqugq could lead to disbelief, and we seek refuge in Allah & from that” 
(Tuhfat al-Surir 49). 


~ 
. C=, ¥ 2 Bex 7 8 ae GU? 3 405% 
OL2Y3 p62 Y5 1 OL 23) dad) pry 
Paradise is not entered by one who is addicted to liquor, 


A disobedient child, or one who reminds others of his 
favors to them 


The Messenger of Allah ® said, “Three people will not enter para- 
dise: the one who does ‘ugiig, the one who reminds people of what 
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he has given them and the one addicted to alcohol” (Mustadrak), itis 
well known that all believers will enter Paradise, even if some of them 
have to spend a time in the Hellfire. So, the hadith stating that certain 
people will not enter Paradise is not literal and rather is a § 


Sure of 
speech meaning that they will be amongst the last to enter Paradise 


ay 
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The disappearance of light from the one who cuts off relations 

with the 

Friends of his father has been mentioned in a Prophetic 
saying. 


The Messenger of Allah @ said, “Three things extinguish the light of a 
slave: Cutting off relationships with the friends of his father, to switch 
a good sunna, and to peek into rooms” (Tuhfat al-Suriir 50), 


~y 


M1356 —Ldtis deg usuglt acy 
Do not belittle their matter for what is said 
That they have been a cause for you to come into this world. 


Some people, in rightfully praising shuyikh, or teachers, will unwit- 
tingly cause people to belittle parents. They will say that shuyikh, 
through their teaching and spiritual guidance, give a person spiri-. 
tual and infinite life while the parents only gave physical and finite 
life. Although this, and other praise of shuyikh is true, it in no way 
detracts from the status of the parents given to them by Allah @. 
The parents were mentioned in the Qur’an and in the hadith of the 
Prophet # in a way that no others, including shuyukh, were men- 
tioned. If the parents teach the children, they would attain the status 
of the shuyitkh. 
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For even if it was claimed by some, 
There is no belittlement of the shubbak. 


The shubbak is the metal barrier that encloses the house and grave of 
the Prophet @. This line of the poem is a reference to a Mauritanian 
saying that, according to Muhammad al-Hasan, is 


used when someone exceeds in praise of a particular person in a way 

that may seem to detract from another person. . . Maybe the origin of 

this saying is that the shubbak, that is around the grave of the Prophet 

@ encloses the best piece of land by consensus, that land being the 

earth that envelopes the noble body of the Prophet #. So, if a person 

praises Mecca a great deal, for example, that in no way is a detrac- 
tion from the shubbak. Rather, the status of the shubbak stays unaf- 
fected. In the same way, if a person speaks in tribute about the state 

of shuyikh, then after the praise, the state of the parents remains as it 
was, and Allah ¢ knows best (Tuhfat al-Surir 52). 
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It should be enough for you, in regards to their matter, 

That the Lord of Mankind has explicitly ordered us to 
thank them. 


Allah @ says, “Thank Me and thank your parents” (Qur’an 31:14). 


—~ 
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It should be enough of a reason to glorify them that the Most 

High has urged us 
To glorify them in His revealed Book. 
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Allah @ has mentioned the importance of taking care of the Parents 
in the following verses: 


a 


And We have taken a covenant from the Children of Israel; 
That you do not worship other than Allah and that you do 
ihsan with the parents (Qur’an 2:83). 

Worship Allah, do not associate partners with Him, and do 
ihsan with the parents (Qur’an 4:36). 

Say: Come here so that I may recite to you what has been made 
forbidden. That you do not associate anything with Him and 
that you do ihsdn with the parents (Qur’an 6:151). 

Your Lord has ordered that you worship none other than Him, 
and that you do ihsdn with parents (Qur’an 17:23), 

And if they {your parents] struggle with you to force you to 
associate partners with Allah , then do not obey them but be 
good in keeping their company (Qur’an 31:15), 


And we have enjoined man to do ihsan with his parents 
(Qur’an 46:15). 


—_~ 
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It should be enough for you, in regards to honoring the 


mother and father, 
What Allah Exalted and the Prophet have said. 


Countless hadiths have been narrated in regards to honoring the par- 
ents. The many hadiths that have been mentioned in both this text 
and the commentaries of it by Muhammad Mawliid and Muhammad 
al-Hasan do not exhaust what is available on this subject. 


a 
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A shaykh will not benefit a disrespectful child even if the 
shaykh 
Has reached whatever spiritual station he has reached. 
This is according to what the scholars have narrated. 


If a person tries to seek the companionship of a shaykh for spiritual 
guidance, yet does not fulfill some of the duties that are upon him, he 
will not be benefited by the shaykh. Muhammad Mawlid, in his text 
Matharat al-Quliib, has also discussed this idea of following a shaykh 
while still neglecting obligatory matters. He said: 


If the murid gives allegiance to a shaykh before 
The murid has repented to Allah and resolved disputes with 
others 
He will not benefit from the shaykh even if the shaykh has 
reached what 
He has reached. This is taken from Kashf al-Qina‘ (Nukhbat 
al-Matlib 186). 


Kashf al-Qina‘is a book by the scholar and jurist Muhammad al-Misri 
(d. 1127/1715). 
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Do not curse the father of a man and have then that cause him 

To curse your father, for that is a grand sin. 


The following hadith is narrated in Bukhari: 


The Prophet ¢ said, ‘From amongst the worst of the major sins is for 
a man to curse his father. It was said to him, ‘O Messenger of Allah 
®, and how would a man curse his father?’ He said, “He curses the 
father of another man and that causes the latter to curse the father of 
the former. And he curses the mother of another man and that causes 
him to curse his mother’ (Bukhari). 
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Do not make your father your representative in a legal dispute 


And in other than nursing, do not employ either of your 
parents. 


This, and the following four lines of the text deal with rulings in the 
Shari'a and how they relate to parents, For most people, these Tulings 
will not be relevant because they either do not live in a land where 
Sharia is being implemented or they would never allow themselves in 
a situation where these ruling would apply. Nonetheless, 


tant to understand these rulings to see the special place 
to parents within the Shari‘a. 


it is impor- 
that is given 


REPRESENTATIVE IN LEGAL DISPUTES 
In the case of a dispute, whether it is solved in court or otherwise, a 
person has the right to send a Tepresentative in his place. Disputes can 
compromise the dignity of those involved due to arguing, bringing up 
claims, uncovering secrets or faults, etc. It is for this reason that it is not 
permissible to send a parent to face that humiliation, or possible humil- 
iation, while the child Stays away. Similarly, 
din are encouraged to avoid disputes even 


give up their rights and the reason for this 


scholars and people of the 
if it means that they have to 
is to preserve their dignity. 


HAVING PARENTS AS SERVANTS OR EMPLOYEES 


This is a ruling that may be more relevant to most people. It is that 
4 person cannot hire their parent as an employee or have them " a 
servant. The reason for this is that the employer-employee relation: 
ship has a dynamic within in it that would negate the parent-child 
relationship. The nature of employment requires that the nays 
subordinate to the employer, take orders and humble himself to as 
employer. If a child were to employee a parent, that would switch 
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roles of respect that birr al-walidayn establishes. So, for the protection 
of parent-child relationship, it is prohibited to employ one’s parents. 
The same ruling of prohibition applies to enlisting the service of a 
parent to do work for the child. One exception that is made to this 
rule is in the case of a son or daughter asking their mother to nurse 
their child, which would be the mother’s grandchild. ‘This is consid- 
ered a small favor done by the mother and not an act of servitude. 
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A child is disobedient if he has his parents imprisoned, or has 
them swear an oath 
About a right that they owe him, or has the hadd punish- 
ment incurred on them for gadhf. 


HAVING PARENTS IMPRISONED 


Ifa person has the means to repay a debt but refuses to do so, then the 

debtee can request that the court have the debtor put in prison until 

the debt is paid off. An exception to this rule is if a parent owes some- 
thing to the child, in which case, the court will not allow the child to 

have the parent imprisoned. For most people this would never be an 

issue, although ‘uqig al-walidayn due to money or land disputes that 

end up in court does exist. Knowing this ruling, whether this situa- 
tion will be faced or not, will show people the special regard that the 

Parents are given by the Shari‘a. This is even to the point that when 

they have wronged their child, they are still given a special ruling. This 
ruling does not mean that the parent has the right to wrong the child 
Or not repay a debt. 


HAVING PARENT TAKE AN OATH IN COURT 


Bukhari narrated that the Messenger of Allah @ said, “[Bringing] 
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proof is upon the claimant, and the defendant has merely to take an 
oath [to his innocence].” If a person makes a claim against another 
person and takes him to court, the defendant does not have to bring 
proof of his innocence but will have to swear to his innocence, Having 
to go to court and take and oath is a type of humiliation, especially if 
the person is innocent. So, even if a child’s right has been taken bya 
parent, the child cannot take the parent to court and have them take 
an oath in court. The Messenger of Allah @ said, “There can be no 
oath for a child over his father” (Tuhfat al-Suriir 56). 


THE HADD PUNISHMENT AND PARENTS 


Qadhf is when a person explicitly states (or insinuates) that another 
has committed zind and cannot produce four just witnesses who saw 
the act at the same exact time. For the person that makes this claim 
(or insinuation) and falls short of producing sufficient witnesses, the 
hadd punishment is eighty lashes. Allah & says in Stra Nur, “Those 
that wrongly accuse chaste women and do not bring four witnesses 
should be lashed eighty times” (Qur’an 24:4). A child would not be 
allowed to seek to have a parent receive the hadd punishment in the 
case of the parent doing qadfh with the child. 

Muhammad al-Hasan mentions that according to Ibn Rushd, 
“Mutarrif, Ibn Majishan, Ibn Abdul Hakam, and Sahniin have all said 
that the son is not to be given the right to make his father swear an 
oath nor is he to be allowed to seek the hadd punishment against his 
father. The reason for this is that for the son to do that would be ‘uqiiq” 
(Tuhfat al-Suriir 56). This special ruling given to the parents should 
not allow them to do qadhf. This and the previous rulings are exam- 
ples of the Principle that if there are two harmful things, it is obliga- 
tory to choose the lesser of the two. The greater of the two evils in 

these situations is ‘ugiig al-walidayn, 
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Indeed, we make the parent swear if the right 
Of his child involves the right of another person. 


If the parent owes the child and another person something jointly, 
then the court would allow the child to have the parent take an oath. 
An example of this would be if a man gave his wife’s dowry to her 
father to hold. Then, the father refuses to turn over the dowry to his 
daughter and the daughter was going to spend the dowry on prepar- 
ing the house where she and her husband would live. This would 
mean that that amount of wealth is associated with two people, one of 
whom is not the child of the man. In this case, the couple could take 
the father to court and the father would have to swear that he handed 
over the dowry, otherwise the court would order that he pay it. 


_~ 
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As for an oath, the incumbency of its fulfillment 

Is based on what the father alleges, the matter is left up to 


the father. 


In the case where someone makes a claim against another person, the 
claimant would have to bring proof and the defendant would only 
have to swear to his innocence. If the claimant does not have proof, 
the judge will then ask the defendant to swear to his innocence. If he 
refuses to swear, which is called nukil, then the oath is returned to the 
claimant. At this point, the claimant does not need to bring proof to his 
claim, all he must do is swear and judgment will be made in his favor. 
So, if the father brings a claim against his son and has no proof, 
and the child is asked to swear but refuses, then the option of the oath 
will be turned over to the father. By the son not swearing, he caused 
his father to have to swear, but the entire process was initiated by the 
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hither In this situation, the son has not done ‘uqiiq by causing his 
father to swear an oath. 


» 
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Do not confide in the friendship of a disrespectful child 
For he has cut off relations with someone who has more of 
a right than you to a relationship. 


According to Muhammad Mawlid, this advice was given by Hasan 
al-Basri (Sharh al-Zafar bil-Murdd 20). Ibn al-Jawzi, in his text on 
birr al-walidyan, mentions that one of the wise people said, “Do not 
befriend a person who has done ‘uqiiq. He will not fulfill your rights 
since he has not fulfilled the rights of a person whose rights are stron- 
ger than yours” (al-Jawzi 150). 


SS 
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I have not found that the Book of my Lord has explicitly given 
an order to be 
Thankful to other than the parents 


Allah @ says in the Qur’an, “Thank Me and thank the parents” (Qur’an 


31:14). This is one of the many proofs that no one, not even teachers, 
should be placed before the parents, 
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The Guide # has given preference to the son’s being with his 
parents over 
Being with him and that should be enough. 
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And, for the son, the Prophet & has preferred serving thn 
parents over jihad with his troop 
And he is the one with inner sight when giving guidance. 


Imam Muslim narrated the following hadith, “A man came to the 
Prophet # and said, ‘I have come to give allegiance to you for hijra 
and jihad as 1 am seeking reward from Allah i.’ He said, ‘Are either 
of your parents living?’ The man said, ‘Yes, actually both of them. He 
said, ‘Are you seeking reward from Allah @? The man said, ‘Yes.’ He 
said, ‘Then return to your parents and do good in being their compan- 
ion” (Muslim), 
Imam Turtishi said: 


[This hadith ] is a proof that being with the parents, even if they have 
not asked for the child’s companionship, is better than all other forms 
of extra worship such as jihdd, seeking knowledge, prayer, etc. . . The 
Prophet @ made being with them a jihdd. This is because jihad is 
undertaking hardship and things the self does not like and the same 
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applies to being with one's parents. Most of what a person would do 
when with them, such as serving them, taking care of their needs, 
washing and removing filth from them, making food for them, wash- 
ing their clothes, and being concerned about them, are all very hard 
things on the self for most people. . . In the person’s situation in the 
hadith, it has not been narrated that his parents prevented him from 
traveling, cried out of compassion for him [leaving], or that it was 
necessary for him to stay with them. So, what do you think [would 
have been said] if they had prevented him or cried? (Turtishi 76). 


He further stated in his commentary on this hadith: 


There is no company better than being with the Prophet g. Here the 
Prophet @ gave preference to the son being with his parents over 
being with him. .. It is well known that all greatness and every last 
good thing is with the Messenger @, and yet he preferred the son to 
be with his parents over being with him (Turtiishi 77). 
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Verily in the story of the Companions of the Cave, 
The story of the one who, in the Abode of Eternity, will 
accompany al-Kalim. . . 
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And in the story of the one who benefited his father in the 

next life 

(Thus making them both fortunate), are glad tidings to the 

righteous ones. 


THE COMPANIONS OF THE CAVE 


This is not to be confused with the Companions of the Cave that = 
mentioned in Sara al-Kahf verses 9 to 22. Muhammad al-Hasan said: 
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These are the three men that were stuck when the entrance of the cave 
fell and blocked the path. Each of them mentioned their good actions 
and then the entrance opened. Bukhari mentioned the hadith and 
titled the section where he mentioned it “The Chapter of Supplica- 
tions Being Answered Through Birr al- Walidayn.” One of the three 
men said: 

O Allah! I had two old parents and [some] young children. I used 
to herd animals and when I would return in the evening, I would milk 
the animals and then give milk to my parents before my children. One 
day, I had to go far in search of pasture and when I returned it was 
late and I found that my parents had already gone to sleep. I milked 
the animals as usual and then went with the milk pitcher and stood 
at their sides. I did not want to wake them up and {at the same time] 
I did not want to give my children milk before my parents. The chil- 
dren were crying of hunger at my feet and I remained that way until 
the dawn had risen. So, if You know that I did that for Your sake, then 
give us an opening that we can see the sky from. Then Allah @ gave 
them an opening to where they could see the sky (Tuhfat al-Surir 60). 


THE COMPANION OF MUSA ®& 


Muhammad al-Hasan has transcribed the following story from the 
book Khatimat al-Tasawwuf. 


Misa ® asked his Lord to show him who would be his companion in 

Paradise. Allah & sent a revelation to him saying,‘O Misi, go to such 

and such city and you will see your companion in Paradise.’ So he 

went to the city and a young man met and greeted him. Misa ® said 

to him, ‘O Abdullah, I am your guest tonight’ The young man said, ‘If 
you are satisfied with what I have to offer I will take you in.” Misa & 
said, ‘I am satisfied.’ So the young man took him to his store where he 
worked as a butcher. He sat Misa #@ down and completed his work of 
buying and selling meat and would put aside any fat or marrow that 
he came across. When it came time to leave, he took Musa w by the 
hand and went to his house. 
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He took the fat and the marrow and cooked it. He then went into 
a room that had two baskets hanging from the ceiling and gently low- 
ered one of the baskets. Inside the basket was an old man whose eye- 
brows had fallen over his eyes due to old age. He took him out of the 
basket and washed his face and clothes. Then he dries the clothes, put 
incense on them and put them back on the man. He then took some 
bread and crumbled it and poured the fat and marrow over it. He fed 
it to the man until the man was full and then gave him drink until 
he was quenched. The old man said to him, ‘O my son, may Allah & 
not make your service to me go in vain and may he make you the 
companion of Misa in Paradise.’ The young man then lowered the 
other basket and in it was a very old woman. He did the same thing for 
her that he did for the old man and she made the same prayer for him 
that the old man made. He then returned them to where they were. 

He then went out to where Miis4 #& was, and found him weeping 
out of compassion for the young man’s parents. The young man then 
offered him some food and Misa s& said, ‘O my brother, I am not in 
need of your food. I had asked Allah @ to show me my companion 
in Paradise and He revealed to me that you are my companion. The 
young man said, “Who are you?’ He said, ‘I am Misa son of ‘Imran’ 
At which point the young man fell unconscious. {After awakening] he 
then went to his parents and told them that Allah @ had answered 
their prayers. He told them that Misa w& is here and brought that 
message from Allah @. When they heard that, they let out a scream 
and died. Miisa #& washed them and prayed over their bodies and 
then buried them. The young man spent the rest of his life with Misa 
 (Tuhfat al-Suriir 61). 


Khatimat al-Tasawwuf is a book by Muhammad ibn al-Mukhtar 
al-Yadali (d. 1166/1753), and he was from the country now known as 
Mauritania (Tuhfat al-Surir 16). 
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THE MAN WHO DID BIRR IN THE NEXT LIPE 
[mam al-Qurtubi in the Tadhkira mentions the following: 


There will be a man on the Day of Judgment whose scales will become 
equal. Allah & will tell him, ‘You are not from the people of Paradise 
nor the people of the Hellfire’ Then an angel will come and bring a 
piece of paper that has recorded on ‘uff’ and will place it in the scales 
of bad deeds. It will cause that scale to outweigh the scale of good 
deeds as ‘uff’ is a statement of ‘uqiaq that can outweigh the mountains 
of the dunyd. Then the man will begin being led off to the Hellfire yet 
will be asked to be returned to face Allah @. Allah @ will say, ‘Bring 
him back’ and will ask him,‘O person of ‘uqig, what is the reason that 
you are asking to be returned to me?’ The man will say,‘O my God, I 
realize that I am heading for the Hellfire and I did ‘uqiiq to my father. 
And my father is also going to the Hellfire. So, place his punishment 
on me and save him from the Hellfire’ Allah @ will be pleased with 
that and will say, ‘You did ‘uqiq to your father in the dunyd and birr to 
him in the akhira. Take the hand of your father and hasten to Paradise 
together (Tuhfat al-Suriir 61). 
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Be a person of birr with your mother just as the Son of 

Maryam 
Was a person of birr with her. Do this so you will not be 
remorseful. 


In the Chapter of Maryam in the Qur’an, ‘Isa wm describes himself 
by saying, “And Allah has made me a person of birr with my mother” 
(Qur’an 19:33). In explanation of this verse, Fakhr al-Razi said, “What 
he means is, ‘Allah @& has not made me arrogant, rather I am humble 
and I have humility with my mother. If I was arrogant, I would have 
been a wretched oppressor. One of the scholars said, “You will always ~ 
find that the one who does ‘uqiiq is a wretched oppressor. Then the 
scholar recited the verse And a person of birr with my mother” (Tuhfat 
al-Surtir 62). 


ay 


; % ° PL.) e Anw & e abs 4 B38 if: 
JE FV5 EGON 5515 jae 5 8b Gly 
If she gives you an order, then obey quickly 

Refrain if she prohibits you from something and do not 
do “tarattul” 


Muhammad al-Hasan said, “Tarattul in the Hassani dialect means 
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that for every word the mother utters, the child has a disrespectful 
and undignified response that bothers her” (Tuhfat al-Surir 63). The 
Hassani dialect is the colloquial form of Arabic spoken in Mauritania, 


~ 
fo we et See ad A 
Lele, cat st aa Lge mai Y 85 45 
If she calls you, then do not yell at her 
For verily Paradise is at her feet. 


DO NOT YELL AT YOUR MOTHER 


‘Awn ibn Abdullah said that once his mother called out to him and 
he responded but raised his voice [improperly]. He said that he freed 
two slaves [as expiation for what he did] (Ibn al-Jawzi 145). Haywa ibn 
Shurayh (d. 158/774) was one of the great Imams of the early genera- 
tions and was the Shaykh of Egypt in his times. Sometimes, he would 
sit in his circle of learning to teach people and his mother would 
come and say, “Get up Haywa! Throw some barley to the chickens!” 
He would then get up and leave teaching so that he could follow her 
order (Turttishi 52). 


PARADISE LIES AT THE MOTHER'S FEET 


‘Abdul Razzaq narrated that Talha & said, “A man came to the Prophet 
& and said, ‘O Messenger of Allah @, I want to go to battle and I have 
come here to seek your advice. He said, ‘Do you have a mother?’ The 
man said, ‘Yes.’ The Messenger @ said, ‘Stick with her, for Paradise lies 
at her feet” (Tuhfat al-Surur 63). Muhammad al-Hasan mentions that 
in al-Jami‘ al-Saghir, a hadith states, “Paradise is underneath the feet 
of the mother” (al-Daylami 1:333). Commenting on this al-Munawi 
said, “Being humble and pleasing the mother is a cause to get into 
Paradise” (Tuhfat al-Surar 63). Al-“Aamiri said, “What this means is 
that in serving the mother and doing birr to her, one becomes like the 


—_ - 
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dirt beneath her feet. Also, that the son gives preference to what she 
wants over him doing birr to anyone else. This is because she used to 
carry, nurse and raise him. This statement was made to the one who 
wanted to go fight along with the Prophet g but his mother was pre- 
venting him from going (Tuhfat al-Surir 63). 
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EPILOGUE 
Mutual Assistance in 
Fulfilling Rights 


ra “eo id Pd bd ee s 4° 27 ry 

55 fey, bag Ae; 

O Father, help your little son in fulfilling his rights to you 
Verily Allah Glorified and Exalted. .. 


wee <7 qo 8 od the rn: rn aries 3 

5 aes pe a ok OC ed (Py 

Has said, “Assist each other.” So, it is appropriate for anyone 
Who has a right over someone else to. . . 


17 tc o@ 7 PW Ved - 4 4-7 - 
NaI LNG css OY le 
Assist him in fulfilling it. This is applicable to those such as 

brothers, 
A husband, a master and neighbors. 


BEING EASY WITH ONE'S CHILDREN 


After going through what is required of a child when dealing with the 


parents, Muhammad Mawlid recognizes that to fulfill those rights 
is very difficult. Muhammad al-Hasan mentioned that in Tanbih 
al-Ghafilin the following is narrated, “A man came to the Messenger 
of Allah g and said,‘O Messenger of Allah g@, my mother stays with 


—— 
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me and she has become old. I feed her with my hand, give her drink, 
make wudi for her, and carry her on my back. So have I compensated 
her?’ The Messenger of Allah @ said, ‘No, not even one percent. But, 
you have done something good and Allah will give you a grand 
reward for a little amount of good work” (Tuhfat al-Surir 62). 

So, in light of the difficulty of birr al-walidayn, the author ends his 
text with advice to the parents that they assist their child in fulfilling 
those rights, and this is part of doing birr with one’s children. Imam 
Suyati narrated that the Messenger of Allah @ said, “Verily they were 
called abrar because they did birr with their fathers, mother and chil- 
dren” (Sharh al-Zafar bil-Murad 28). In Rith al-Bayan it says, “It is 
incumbent that the parents not cause the child to perform ‘uqiiq by 
dealing harshly with him. Rather, they should aid him in doing birr. 
Some of the people of knowledge have said, ‘I have a son who, for 
thirty years, I have not given an order to out of fear that he will dis- 
obey me and therefore deserve the punishment of Allah &” (Tuhfut 
al-Suriir 70). 

One of the main ways that a parent can assist their child in doing 
this is to teach what exactly birr al-walidayn is. One cannot properly 
perform something if he is ignorant of it. One of the rights that chil- 
dren have is that they be taught knowledge of the din and the parents 
will be in a state of sin if they neglect this duty. 


MUTUAL ASSISTANCE 


Allah & says, “And assist each other in gaining righteousness and 
piety” (Qur’an 5:2). Another very important aspect when dealing 
with one’s children, or any other person for that matter, is to forgo 
your rights at times. Here the author uses the word appropriate or 
yanbaghi in the original Arabic, indicating that this is something that 
is optional and not an obligation. So, although you do not have to give 
up your right, if everyone that was owed a right demanded that right 
be fulfilled, we would be living in very rigid world that would be more 
like a courtroom rather than a world of brotherly love. 
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Even if a person tries to get all their rights, it will never happen in 
this life, as that is the nature of life in the dunya. It is only on the Day 
of Judgment, through Divine Justice, that every person be given all 
that are owed. To try to attain and seek all the rights that one is owed 
would be cause for a lot of frustration and contempt, as it will never be 
fulfilled. So, for the mutual benefit of your own peace of mind and the 
harmony of co-existence, it is appropriate to forgo your rights at times. 

This is as long as giving up your rights does not lead others to 
abuse your rights and fall short in trying to fulfill them. Muhammad 
al-Hasan, in his commentary on Muhammad Mawlid’s text Maharim 
al-Lisan, said, “Imam Qurtubi said that the scholars have preferred 
that one seek retribution from the one who continues in deceit and 
oppression. So, whoever has encompassed mankind with his oppres- 
sion should be compensated with retribution for the sake of man- 
kind. The scholars have preferred that one pardon an oppressor if the 
oppressor stops and is remorseful” (al-La’ali al-Hisan 41). 


BROTHERS IN FAITH 


When dealing with brothers and sisters in faith, Imam Ghazzali men- 
tions the following should be implemented: 


O Be easy [in dealing with him]. 

© Donot trouble or burden him. So do not ask him to do some- 
thing difficult. Rather you should free his mind of your needs 
and tasks. 

0 Give him the comfort of not having to carry any of your loads. 
Do not seek any of his prestige or wealth. 

Q Do not require him to be humble with you, ask about how you 
are doing or that he fulfill your rights. Rather, you should love 
him for the sake of Allah & alone. 

Seek the blessings of his supplication. 
Be happy to see him. 
OQ Seek his assistance in completing your din. 


—_—_ 
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O Make your friendship a way to get closer to Allah &@ by fulfill- 
ing his rights and taking care of his needs (Tuhfat al-Surar 68). 


HUSBANDS 


Just as the parents have many rights over their children, a husband 
has many rights over his wife. ‘Aisha a said, “I asked the Prophet 
@, ‘Which person has the most right over a woman?’ He said, ‘Her 
husband.’ Then I asked, ‘Then who has the most right over a man?’ He 
said, ‘His mother” (Mustadrak). 

If the husband attempts to seek all the rights he is owed, it will not 
be a harmonious marriage. So, to avoid making marriage the same as 
a strict business relationship, one should be prepared to give up their 
rights at times. In this, a person would be following the sunna of the 
Prophet @ who said, “The most complete believer, in terms of faith, is 
the one with the best character. The best of them are the ones that are 
best to their womenfolk” (Musnad Ahmad). 


NEIGHBORS 


Allah @ says, “Worship Allah, do not associate anything with Him and 
have ihsan with the parents. And [have ihsan] with relatives, orphans, 
the poor, neighbors that are relatives, and neighbors that are not rela- 
tives” (Qur’an 4:36). Imam Nawawi, in his book Forty Hadith, the 15" 
hadith reports that the Messenger of Allah @& said, “Jibril continued 
to enjoin me to take care of neighbors until I though that they would 
be included in a person's inheritance” (Bukhéri). Al-Munawi quotes 
Ibn Abi Jamra as saying: 


Taking care of neighbors is from the perfection of faith and the 
people of jahiliyya used to take this seriously. One would fulfill the 
duty of taking care of them by doing whatever possible in terms of 
good things for them. Examples of this would be giving gifts, hav- 
ing a cheerful face, asking about them, helping them out, etc. Also, 
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not harming them in any way both physically or in meaning (Tuhfat 
al-Suriir 69). | 
So, although neighbors owe each other many rights, they should be 


prepared to give up what they are owed at times for the sake of har- 
mony. A person should strive to fulfill the rights of others and not 


demand that others fill his rights. 


Sy 


44 7 ef PAI 
14 4! 09 gn L Stef Lt at 53 
And may Allah have mercy on the father who assists his son _ 


to fulfill 
The rights he owes his parents. This has reached us 


[through a hadith]. 
Imam Suyati narrated that the Messenger of Allah @ said, “May 
Allah have mercy on a father who helps his son perform birr to him” 


(Sharh al-Zafar bil-Murad 28). All the supplications of the Messenger 
of Allah @ are answered so we should strive to be included in them. 


aS 
pili coh 25fb5 pL bi csi; 


Praise be to Allah for completion of this text 
And from it I hope for the best of seals. 


The best of seals is to die in a state of Islam and no one knows what 
their final state will be. We must be constantly conscious of our faith 
so that we die in a state of submission. Allah @ gives an order saying, 
“O you who believe, fear Allah as He is worthy of being feared and do 
not die except that you are Muslims” (Qur’an 2:132). Since no one 
knows when they are going to die, one must always be conscious of 
renewing our faith to ensure that they are Muslim at that unknown 


time of death. 
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_~ 
ae, G8 2 <q) %. son 66 827 oe 4 
So Allah & is my Lord and my prophet is the Prophet @. 
So how can I not gain all that is sought? 


In a qudsi hadith, Allah @ says, “I will be as my servant thinks of Me” 
(Bukhari). If we believe that Allah & will keep us in a good state and 
reward us with good, then that is what we will get. We should always 
keep a good opinion about Allah @. Here Shaykh Muhammad Mawlad 
shows his good opinion of Allah & stating that as long as he has belief 
in Allah & and His Messenger @, only good can come to him. 
We ask Allah && to give Shaykh Muhammad Mawlid, all our 
teachers, our parents and the Muslims what benefits them in this life 
and the next. We ask Allah & to make us from the people of birr. The 


last of our prayer is that all praise belongs to Allah & the Lord of all 
creation (alhamdulillahi Rabbil ‘Glamin). 
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od ¥ e eS - 
gle beVLOLeYi gLayy ors isis 
Praise be to the One who, in the Quran, has linked iman with 
ihsan towards the parents. 


3+ ° 4 ° 4- 4ie- * o “yo a o 
jLiag tShe i Sets IG 65, als 
He has promised Paradise to the righteous, ° : 

And His promise is never broken. 


-e aa a % aha ee oe ae a or 
ogee Lg} 4, o} YU ope te los le 
May Allah send prayers and peace upon the one who said 

The pleasure of our Lord, Most High. . . 


e Be. pile ae ae t. Fe upt £2 See 
SLAY! cANNg Sys tell 3 by jha Je ee be 
And the anger of His Exaltedness 

Are both in the similitude of a personsparents. 


s aan i Pas 4) Gy, 3 Fis at-42 7° 
SNE Mais, F be datos Jj lie 
Thereafter, since whoever guides to goodness 


Is like the one who actually performs the good (and for 
this, Praise is due to Allah)... 


——- 
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ote ay Sg aa QL be SCH 
And Allah has made fulfilling the rights of parents incumbent 
upon everyone 
(This being established by the Quran, sunna and the con- 
sensus of the umma), 


ae Qe ay aa se e age are ei 
Ve 595 Lage 35 5 SO 24s Le Tol S35 


2 “7 


I wanted to guide some of the intelligent people, 
For I have been asked about the reality of burir. 


2 gs ears hee ai z 4 . < 
So in answer, I have come forth with an abridged didactic 


poem 
That covers most of the important matters. 


MEW LIL FN 5 op 4Ny 5th BL 
Ihave named it The Attainment of What is Sought 
In Regards to Birr of the Parents and Grandparents. 


NR yot ty id SUCH Laiy 
And if you wish, you may say, Success of the Two Abodes 
Through Birr of the Parents, and Allah is Oft-Giving. 
Koes Poyas Kiiyt teu 
O you who has asked about the Birr of your parents, 
I have answered you, O questioner, and brought help. 


lg 55 ple © 5. LS ON SSI Fo G55 
Take the completion of the answer in this versified form. 
Come to righteousness, O son of my mother. 
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allah 


CHAPTER OF BURUR 


sree Ruers)¥ ls Jt 3: iL ast al 2 ar 3 
The essence of burir is attained through speech, 
Heart, body and wealth. 


“Ge a 07 *t4-7 vv 4 ee oe, e F i ae 4 
Loe su cs UNG it dy ae 
As for speech, it is that you speak to them softly 


This is based on what has come through the Quran ina 
clear manner. 


Oo Sie, ee $3 4» 6 4er be . OS a aaa i of eo “4 
Sebel ota shi bs dil 63 Le JL 
Just as a submissive slave who has committed a crime would 

speak 
In front of his harsh, majestic master. 


3 wo, 4] - e + . Ohad z Wp Se 
NI NGS SU gd OLE 6 L555 JAIL Lai 
So, with humility and dignity, advise them 

About the matters of this world and the next. 


4 oot “ ° wt aay Be = PY 3. 
Teach them what they need to know about the matters of the din 
Such as the obligations, sunnas and recommended actions. 


em wees Oo! « 3d ee Kerae 992 2 © ii ra 
Do not raise your voice above theirs and 
Do not call them by their names. Rather, put. . . 


. “3 3 Re: 


T+ ete o Ay vy oF NEE 
Ar by 65 cals guy 631155 gals LG lm 
In its place of that such things as “my father,” ya abati, 
And the like from amongst all dignifying titles. 
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J s 2 C5 Pee aan -°¢¢ - SH 
Late Vij GLA o) ae Leger o> SOs 
Ask the Merciful to have mercy on them. 

This is incumbent if they are Muslims, otherwise it is 
prohibited. 


eae ry P “tt oh 7 Ae ua 
GIG ILS PY LI eG LE] 4 
As for the matter of when a parent calls his child 
And the child is praying a ndfila, my father has said: 


iiss y as UI SL By; 
“If a father calls out, the son 
Should quicken his nafila prayer and say salam so that he 
may reply. 


. . id . 2- <4 2s % on a ©. - 
WLS Ja A aS5 4556 1] eS AY pt 5 
He should be quick to answer his mother with tasbih if 

She calls him and he should also quicken his ndfila. 


LAYS GANGS ys ash Ral Su 
This is as long as the one calling, whether it be either of the 
child’s parents, 
Is not deaf or blind. Otherwise, he should cut the prayer 
short.” 


Jes 
SECTION 
Ae vis Ut * 4 -0 7 A’ s Sys ©. 2 
Met eG aca a ditig 
If you want to know what has been ordered in regards to the 


body, 
Then beware of walking in front of your parent. 
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is gts Jas . C5 NL 5 iL Sf 
Also, beware of walking at his side if it is in the daytime, yet 
there is much leeway in this 
Matter if it is at night. So learn this and follow. 


588 BE OIE BL ll at 
Obey them in all that they order you to do, 
As long as there is no prohibition or danger 


Nee Griallaes 3 Si ELS Us es I; 
And the order does not contradict proper etiquette, like what 
took place 
In the story of the Siddiq with the Best of Creation g. 
iN ALG IGS csi shy fy 
If they order you to do an act of worship, then it beootnes 
incumbent on you 


Likewise if they order you to do an action characterized by 
dislike. 


© 7 Fe ®44e +7 «6 07 wees 
CSN Eas wieing Soa PS aad Ne o} 
If they forbid you from a recommended action, then it is 
either recommended 
Or incumbent upon you to stay away from that action. 


£444 3 e- - 8% - 8% a eee = Bey s “|“- 
As for the regular sunnas and the raghiba, 
You do not have to obey them if they ask you to leave 
them. 


WF lane ys 3.2 zo t= 2 ad : > C255 LSS O15 
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If you sit with them, then stay away from an area 
That is better than theirs or higher. 


zr & For? 6 eat 
Lisi eV LG seate peggy 
Do not sit down, if you enter where they are, until they give 
you permission. 
Do not leave if you have sat down, until you ask permis- 
sion. 


rz < 2 © - riry-4 Kan Fe 3 + Os gin mew 
W5 Ls 13} Yl at Ya be cle 3 HLS YS 
Do not travel for a permissible reason, or even 

A recommended one, unless they both accept that you do so. 


a = cd “728 < x “73 ows wo TOS sie ee 

Ie Skee CI Coed ad ans de S35 

Obedience to the parents as far as travelling to seek knowl- 
edge has been clear 


Since the time our teacher, Ibn Muttali, has said about it: 


re oe wot Ae fo “es pt, 4 0F%.0 a-< 
Lreeld sel sod e GGG a FY 
“Obey your parents whenever they prevent you “ 


From going out to seek knowledge that is a collective 
obligation, so listen. 


ZT atere LT 4" .? -0 % < or ra a Lae 

13 har 3 HG 0 13) ells 3 big acl; 

Disobey them in seeking knowledge that is an individual 
obligation, if 


There is no one in your area that is qualified to teach.” 


iy ~ 8 « % < Bo i “ , 
een ss Spar Tole hod tal gb C5 


ibn Muttali attributed that opinion to al-Rawd, a book by Ibn 
NAji, the possessor of clarity 


Who is a commentator of the text al-Akhdari. 
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Jes 
SECTION 
ag Cees 7 s ct +1 os wey “2 
glebrrsIlLeglaie globe asi, FIL 
Aba al-Hasan has said, “They must be given 
Any wealth that they require. . . 


Aides 3g 5 pl aay Lia is a 
And you should not leave them to waste away.” He did not 
Mention more than this when he spoke about the financial 
support of the parents. 


or ra a pe s a eal 3 tx wits r 
biG, ches ay gti; 
Birr as far as financially supporting them when they are in ° 
need 
Is from the clear matters so look into it in al-Muyassar. 


= “076 Fon? e % Higt 4 4 4 ero 
LS S551 ae Olt ie Lia yo Lee 1! JL LLA® 
Birr of them in one’s heart is from what has been made in- 
cumbent 
So beware of hating them or objecting against them. 


Eka ob 
CONFLICTING ORDERS 
G ball yal 2x (Gls Bi ay IE) eV 


Shaykh al-Ajhari, after researching the matter, said, 
“Some of the people of knowledge transmitted what. . . 


keg grsicat je Ayigliz 


Implies that precedence is given to the mother over 
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The father if they both demand an action from the child,” 


3 ° ae ek o PU% “f 3, Aye ge - Ar saps 
LF as AW GAYS oLijsles : il Les 
Imam Malik ordered the one whose parents gave him con- 
flicting orders 
To not disobey his mother and to obey his father. 


PL = 5 4 ee 7] cas 3 - . <. : o* ss 
Al-Layth said that she is given precedence 
And he supports this by Sahih hadiths. 


WHICH PARENT HAS A GREATER RIGHT 


~— “Re or . af 4 ° Pe “7 4 - < 
Ala eo ue Cd Lag LS) 
Because of the tenderness of the mother and what she expe- 


rienced 
From the hardship of the pregnancy and childrearing. . . 


ee Ze "e gs 3 4. ° in Ba 

UP OS yy Ns OU Sf Lit Ug; 

And because of the weakness of women, 
sedes the father 


In the recommended from the matters of birr, 


the mother super- 


SAAS esp E5555 5 
For that reason, it has been narrated from the Best of all Men & 
That her matter was repeated three times. 


2 a % 2 - <7 aw 7. oe a o o>, , 2 
et La ON 555 Las aed Sm bs call 2,55 
Hasan al-Basri holds the opinion that she has a greater right 

But the right of the father is more binding than hers. 


—_ 
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ale $line 32 


OBEYING PARENTS ABOUT MARRIAGE 


“ a“ 4 ‘ 

Saal ala] Last JU is SENSE 1 5 ils 

The judgment of birr in regards to marriage has been made 
clear 


Since Ahmad, the Imam of the righteous people has said: 


2. Bo -°7 Ss ni ae s - 
We lee WHS i aly 
“If the father orders his son 
To forgo marriage to a specific person. . 


on ° 3 ‘ P 
Sus of yh SN5 ¢ J 95 Ls 356 
Then Ibn Hilal, the possessor of knowledge and highness, 
Requires him to obey the order. 


Sb ie tb VU LI Lig Sa, 
If it is divorce that the father is asking for, 
Then al-Haythami does not prohibit the son’s disobedi- 
ence. 


pe = 035 >) 24 42S SE 32 uw me gs 
When Sayyidi Jassis transcribed al-Haythamis words, 
He did not refute them but rather accepted his opinion.” 


o eo o¢g - - Tes Aig a 4 ~ ofo Sao cia 
MEALS GH hs 1 Lol sia 
If it is marriage, in general, that they are prohibiting, 

Then it is not necessary for him to accept that order. 
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van 4°" 228 - 
BIRR AFTER THE PARENT'S DEATH 
¥ 7 “8 oot 2 re "17 @e -42# 
Lag AS Leg ge La] LEU La Lin}, 
ie ss - o O 


Birr after their death is through supplication 
And by fulfilling any promises that they had made. 


as 
SBi igs pal yess Lip etit, 
Renewing their family bonds and continuing 
Old relationships with their close friends. 


oF es 47 6 ate oF Le sf . Fae Sox 
There is a difference of opinion about birr of the grandparents. 
Is it wajib or not? There are two opinions about this. 


asiall oh 


DISRESPECT OF PARENTS 


* <7 o eae Sie % Ree tee ge 2 Bye 
Haile INS  SWLHLS BIUT 
As for ‘uqiiq, it is differing with the parent 

In that which would cause anger. 


pe FV SLs; 
If the differing does not cause 
Anger, then the sin is a lesser one, 
RBG OIG LEN SSRI Sy 55 
This differing is from the prohibited matters that are inclusive 
Of the entire body and what a calamity that disobedience is. 


Arabic Text with Translation 


% rad A $06 %% ae 2 as a . 
JIBS GENOA gy FL ISS Sy 
If you want to have that inclusiveness made clear 

Then it is hitting with the hand, running away with the feet 


% Apecter acs. Sy ae ae 
listening with the ears, giving a hateful glance with the eyes, 
Hating with the heart, and differing with the tongue. 


= ge SE Ge on ee ? ‘ z 7 7 OT 30% Oa 
ij pial a, 2 Ye J Bl PUY Gs 3-5 E15 
Beware of ‘uqug for it is from the sins that, 

Because of its severity, is quick to be punished. 


° a7o ss ¢ See 34 2 Tene rs On) ey ad 

jaa 355 lL} feeI SM Zales > 89 
In the stories of Jurayj and the young boy . 

Whose tongue was tied, is a lesson for the one who ponders. 


Pad - 4, ute - 4 ai ee , 2 ee en eK ol 
Beware of Agaq for in Aqaq, 
Is what brings death to the din and the dunya. 


ne Py ae 7 7 ve Se Ge FF Fox 
gis V5 Ge V5 QLias] 34 aJi pe Y 
Paradise is not entered by one who is addicted to liquor, 
A disobedient child, or one who reminds others of his 
favors to them 


<f 6 z-¢ 4% 4 77% “6 
Ged 5 a5 Get e pO Es 
The disappearance of light from the one who cuts off relations 
with the 
Friends of his father has been mentioned in a Prophetic 


saying. 
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535.63 ab OS SB ugLs eezy 
Do not belittle their matter for what is said 


That they have been a cause for you to come into this 
world. 


HEU Boe S sell gE 5G 


For even if it was claimed by some, 
There is no belittlement of the shubbak. 


ISR eat ods palofiglt 3 aL 
It should be enough for you, in regards to their matter, 


That the Lord of Mankind has explicitly ordered us to 
thank them. 


Shes oe all Se kit Bs 


oer 


It should be enough of a reason to glorify them that the Most 
High Has urged us 
To glorify them in His revealed Book. 


ls Ses 6 Ls Sir AT ol5-5] 3 BLS 
It should be enough for you, in regards to ‘aie the 
mother and father, 


What Allah Exalted and the Prophet have said. 


e fates ¥, a4 x 

lo95 a et Li at bet 4uady Y er 

A shaykh will not benefit a Ae: 2 child even if the 
shaykh 


Has reached whatever spiritual station he has reached. This 
is according to what the scholars have narrated. 
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chs tA 515 5 OU eS If ge ey 


Do not curse the father of a man and have then that cause “en 
To curse your father, for that is a grand sin, 


ht 4 2 8 é 2 © waae os 3- 
adres Y pL Msg 35 Wiwlir te S34; 
Do not make your father your representative in a legal dispute 


And in other than nursing, do not employ either of your 
parents. 


Hy s feds 3 Wis fos y 3s; 
A child is disobedient if he has his parents imprisoned, or has 
them swear an oath 


About a right that they owe him, or has the hadd punish- 
ment incurred on them for gadhf. 


e o~ % - qe e ys * 4 oe “% oz 
GHele Gots Ge I3)@ alas LS as 
Indeed, we make the parent swear if the right 

Of his child involves the right of another person. 


Lets els Let aah tS UI 
As for an oath, the incumbency of its fulfillment 


Is based on what the father alleges, the matter is left up to 
the father. 


3 SF Bos NG 36 ake jie Lila, fis #5 Y 


Do not confide in the friendship of a disrespectful child 
For he has cut off relations with someone who has more of 
a right than you to a relationship. 
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, jk os 6 4 Ge s ef bd te 
Lies ol ae Papteeresrer 
I have not found that the Book of my Lord has explicitly given 


an order to be 
Thankful to other than the parents. 


Perce. 
RESPECT OF PARENTS 
- ey, whe for 
W855 55 4 42s 4555 Je gall gue US J 
The Guide @ has given preference to the son’s being with his 


parents over 
Being with him and that should be enough. 


SEL Sell GAG Se Sell Le gees 5 
And, for the son, the Prophet @ has preferred serving the 
parents over jihad with his troop 
And he is the one with inner sight when giving guidance. 


° ot ref Pa 129 2 eo #F - 9 a @e . 6 - 
AS Bip Hs 5 IN ILS 8 YS 
Verily in the story of the Companions of the Cave, 
The story of the one who, in the Abode of Eternity, will 
accompany al-Kalim. .. 


SW hs LG ty 
And in the story of the one who benefited his father in the 
next life 
(Thus making them both fortunate), are glad tidings to the 
righteous ones. 
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Arabic Text with Translation 


THE MOTHER 


LAA S Leos Lay? SLs aah ss ; 
Be a person of birr with your saat e as the Son of 
Maryam 
Was a person of birr with her. Do this so you will not be 
remorseful. 


AWE EOI rls See i 5 et AST 
If she gives you an order, then obey quickly 
Refrain if she prohibits you from something and do not 
do “tarattul.” 


04° a ae 701 8 t2.,¥ 
Waitara pees pare Lele iV E85 55 


If she calls you, then do not yell at her 
For verily Paradise is at her feet. 


Pasi see By 


EPILOGUE: WHAT IS REQUIRED OF 
A PARENT, HUSBAND AND THE LIKE 


S85 fe Gy 3 ogo cs LAG 
O Father, help your little son in fulfilling his rights to you 
Verily Allah Glorified and Exalted 


naa oe q- & - T5438 oe, ee PAAR. WS 

IFS te GSO 3 

Has said, “Assist each other.”So, it is appropriate for anyone 
Who has a right over someone else to. . . 
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Ils LOG 55 ol YS Ee 
Assist him in fulfilling it. This is applicable to those such as 


brothers, 
A husband, a master and neighbors. 


od “o “as < ot oe hig 
LSA they te UL 8s 
And may Allah have mercy on the father who assists his son 
to fulfill 


The rights he owes his parents. This has reached us 
[through a hadith]. 


pLesdi gcsh oft ptt ei alls 
Praise be to Allah for completion of this text 
And from it I hope for the best of seals. 


ihe JS IV aS lS 


So Allah & is my Lord and my prophet is the Prophet &. 
So how can I not gain all that is sought? 
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Piya) gees) 
sIan.N1, A, ve 


rl AS a ee 


one % be 
ole alo CYL OLoo YI 


Lig tthe} 5 I; 


ts LES) 4, y 


gle s_ ails EN ¢ eae 
Vhs 345 2a das i_ani> aS 3,6 3 
b+ ig bir 
SM5 LIF 3 


ORY 5 SL 85 5 
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QLAWl S553 sis 
yan | ry per 


be Fa Fs er 


Ob yee feat, Lh tn; 
gl. 356 Gils 
gle’! le ce ear 
SN Asis Safed 
at jis 4s 
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(Kaas 3 a bo Gag 


at ees, 


ch t5-2 53 od ALS 5 


aylok 


JAY scaly i; 
LEA LE Sal bs 
alot buts 0553, 
ga) B55 5 63 LE 5 
gute sf wks sy'hn os 
a gis: Lb 55 
Lots Vy Ladys is 
gals SLE Luazs 35 


1 ey Signe 


is fa ads 
Labi Ys -,3¥I “605 im 


oA tied AE 


4a 


JLisy 5s 
# Sf Jy BG 
J dike 55 Le JS 
595 di Lage cid 
ll 3 Silke 
V5 ugle agile age S53 all SY 
ra ieee USNS 
4 ia re Wile} 35 
Lids, 13 


LAY; pen per: 


os jit tb; 

LZ tay 
3 ee aT ws 
3 oa cel al ES Iu 


naa 


wad tai st 
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Arabic Text 


« Be > (-%* <3 3 
lg « ps AL SLU 
558 od RE oe HE Il 
SID Fes IES 3 

LAL Gail Ls M15 
CSL 
244 ¢ er » o IF 2» 0F% 
a et a 
y Fas 6259 RY ae 


S35 Ls YY) aE 


akeaieas 


ae seas 
Seis sath adie 


C5 HLS 4 35h 
SAL US GIES 8 55 


7/77 


55 Leh, Ih 


Al a 
Eng CSE OS 5S GU 
£2585. tne 


% 7 O ei “3 * Cs wt - 
Binh phragiy 


(5445S ie 3 6 5 
be RS SUI Wa SY 
PEAY yes GREG 


Jes 


GLE. Ls JL 
Aci, dss er 1s le 3; % 
iNT ab 5 Len 


La aS § pal i, i6 
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é = jk] Gb 


G pal pat 257 SLs hi 
Jae oh iid 
Anus AM 5259 af 


pels LEA ewe; 


a“ 


as JG 


aul as a5 


se 


LSS 5 ae Pom 


ri SG ILS es 


gs peel Lal 55 lend 
re - or s ge ‘ ard ss 4 52 
BANS pill GRE, Co Les MLS 


LES 6 555 Lag 
SRLS SSS 
ei Lge WG 3 7 Ge. 


Lis Fi a35 
S53 FH 56355 5 SN 
eas 8S peal Sug 


aleull 5 liesélle 53 3h 


Sahay Lach dL 
We sls aay $ 5% 
olla a 
SLs L455 Lass 
SAILS 5 


1330 


Sede lp tig 
S65 35 3° +5 AIG oy 
a5 ¢ sil 93 SOL 30 G 
VLc LG Liils Bay 
WSLS fo gutc5 


Mas WES JUSTE S45 


Arabic Text 


- a | a 


JB i Ligh Jal 
S§ LV AIG Je 


-8 i oe 
Lesh oles i Las, 
Baan - - 4 7 
joss Leni fil, 
wl fe 2 Auld te 
Sb 95g GI; 


asd) Gh 


a7? Pie P ° pa 
aoe pas SSIs 
3 il s ss ae 3 
4656 3. 25u3 055 3 
SSW 5189 CHI S55 
ay Sep tyo 20 Bes 
cl Iel neler sill ax 
. - 43° Le ae pa: oe 2 
4 pial dey a Lng 
| eo TO So wy ° - 
J Est W455 BLS 
od e vet 5 2 
eo% a ie as Us os 
Qs V5 G6 V5 
= - 3 43s 
SIP Sad gt los 
qian . of @ * -2 


. 4 a ee ee 
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IBA he 55h 
alls Ses U6 Ls 
1555 Kos BEL A 
Licks 233 as Gy HA 
SEN LB SM se 39 
arnt ofa o> Lye’ om 
oo gts 
4 SLOW ils 
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Lai GMI ob 5h 


lee ie cee 
pall 26 BS andar 5 MS 
M5 Ny 4 55) 3 MLS 
G5 RU SBE Gl; 
Oe ekg ° e 4 $28 
ie Ley 
tees ets 
x ta f2 we ty @ ws 
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a5 855 Ls BG 5S 
ES Sh Aaa 
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40K “Ge 


Ke sol ga OS j5 
Steel le egal 5 SoU 


per 


ag IS citi frie r 


Arabic Text 


pl gb Jas 
wie ¢ es me ] rn Pe ° we: & Ce 
t Ahn * oh -%- - “06 7 A Be Mes 
JEPVIR BO p55 Jee 8 86 Gish iy 


a a! et ce. ee sigue ig i e bdia Pine 
Lely subi Ugh BY E265 15 


re a ee 


Les3s aaj Wy ay Callas Lage das 
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Li See Lie Ls 
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In the Quran, Allah 2 says, 
“And your Lord has decreed 
that you worship none other than Him and that 
you be dutiful towards your parents.” 





Respecting one’s parents and fulfilling their rights is a universal 
teaching that is common to all faiths and cultures. Modern living 
has distanced people from their traditional social structures 
causing an increase in parental disrespect. The Messenger of God, 
Prophet Muhammad 4s said that at the end of times, 


“There will be much disrespect towards parents.” 


The teachings of Islam can serve as a means to restore the 
parent-child relationship to its proper balance. There are a 
number of Islamic writings on this topic; however few are as 
concise, practical and applicable to our modern lifestyles as this 
masterpiece. 
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